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Abstract of thesis entitled: 
Social Movement and Identity: The Right of Abode Seekers in Hong Kong 
Submitted by Lee Chun Wing John 
for the degree of Master of Philosophy in Government & Public Administration 
at the Chinese University of Hong Kong in September 2005 
The rise of the so-called new social movements in Western societies has encouraged 
scholars to investigate the concept of ‘identity’ when doing social movement research. 
While most existing studies focus on ‘collective identity', how collective identity 
relates to identities at the individual level has been rarely explored. Arguing that the 
importance of ‘identity’ should not be confined to ‘new social movements' and the 
concept of ‘identity’ is crucial when explaining people's participation in high-risk 
activism, this thesis attempts to find out why some mainland China-bom children of 
Hong Kong residents were willing to leave the Mainland and fight for the right of 
abode in Hong Kong for several years. Based on data mainly generated from in-depth 
qualitative interviews with the right of abode seekers, the relationship between their 
individual and collective identities are mapped out. Both ‘social identity theory' and 
‘identity’ theory' are used to help us understand why individuals define themselves as 
right of abode seekers. It is found that the right of abode seekers participated in the 
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right of abode movement mainly because they regarded the participation as the only 
possible means for them to achieve family reunion in Hong Kong, and they could 
confirm their ‘child’ identity by participating in the movement. In other words, these 
mainland China-bom children were willing to engage in high-risk activism because 
















Many people have helped me complete this thesis. First of all, I am indebted to my 
supervisor Professor Eliza Lee, who gave me many valuable comments so that I could 
improve my work. Professor Kuan Hsin-chi and fellow graduate students in my year 
have also inspired me during the Graduate Seminars. So Ming-hang deserves a special 
mention for his ‘morale support' throughout these two years. Special thanks have to 
be given to my family for allowing me to continue my study and for tolerating a son 
who has so far failed to behave the role of a good son. I would also like to thank Ms 
Liz Yao for translating most Chinese quotations into English in this thesis. Last but 
not the least, I must express my gratitude towards all those who have helped me 
conduct the interviews, especially my informants who were willing to share their 
feelings and experience with me. I hope that they, along with other right of abode 





Chapter 1: Introduction 6 
Chapter 2: Literature Review and Methodology 13 
Theories in Social Movements 13 
High-risk Activism 20 
Collective Identity and Personal/Individual Identity 22 
Frame Analysis and Identity 29 
Sources of Data 31 
Chapter 3: Who are They? 36 
The Emergence of the Hong Kong Identity 37 
Phase One 42 
Phase Two 46 
Phase Three 51 
Phase Four 57 
Phase Five 62 
Phase Six 66 
Summary 69 
Chapter 4: Who are We? 71 
What is Collective Identity? 72 
A Common Objective 75 
Negotiation 80 
Consciousness: Rule of Law? 84 
Consciousness: Rights 86 
Affection Developed through Interaction 92 
Lack of Unity 98 
'Sai Wan' 100 
Summary 103 
5 
Chapter 5: Who am I? (I) 107 
Social Identity Theory and Social Movements 108 
Relative Deprivation 114 
Illegitimate Inequality 120 
Views on Outgroups 120 
Movement Not the Best Option 123 
Fighting for Individual Status Improvement? 127 
Chapter 6: Who am I? (II) 131 
Identity Theory 132 
A 'Child' Identity 136 
Psychological Centrality 139 
Commitments 142 
Changes after Participation 145 
Summary 147 
Chapter 7: Conclusion 150 
Why They Participated? 150 
Why Some of Them are so Committed? Why Some of them Want to Quit? 153 
Politics and the Right of Abode Movement 156 
Implications 159 




Chapter 1: Introduction 
On ist July 1997, Hong Kong was reverted back to Chinese rule, and the Hong Kong 
Special Administrative Region (hereafter HKSAR) was established. 
On 3rd July 1997, the first working day since the reunification, hundreds of 
people bom in mainland China gathered outside the Immigration Tower in Wanchai 
with their parents, claiming that they were entitled to be granted the right of abode in 
Hong Kong. Their argument is that, according to article 24 of ‘The Basic Law of the 
Hong Kong Special Administrative Region of the People's Republic of China’ 
(hereafter the Basic Law), the so-called 'mini-constitution' of post-reunification Hong 
Kong, they should also be considered as permanent residents of Hong Kong because 
at least one of their parents was permanent resident of the HKSAR.' 
Unwilling to give in to the protestors' demand, the newly-established HKSAR 
Government quickly drafted a bill, which was then passed by the Provisional 
Legislative Council in early July, amending the Immigration Ordinance. According to 
the new scheme proposed, all right of abode claimants from mainland China would 
have to apply for a 'right of abode certificate' in the Mainland. Besides this certificate, 
they also needed to apply for a ‘one way permit' from the Mainland government in 
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order to live in Hong Kong. The right of abode seekers then decided to take their case 
to the court. Finally, on January 1999, the Court of Final Appeal (hereafter the 
CFA) ruled that all mainland-bom people of Hong Kong permanent residents should 
be granted right of abode, regardless of whether their parent was already a Hong 
Kong permanent resident when they were bom. The requirement of having a ‘one way 
permit' before coming to live in Hong Kong was deemed to be unconstitutional by the 
court, though other parts of the scheme were upheld. 
The HKSAR government did not intend to implement the ruling. As many 
mainland-bom children began to protest outside the Government Building urging the 
government to grant them the right to live in Hong Kong, the government tried to 
‘deport’ some overstayers who claimed they were entitled to live in Hong Kong 
according to the ruling, the government's actions triggered another legal battle. The 
government then decided to conduct a statistical survey in order to find out what 
Hong Kong would need to do in order to accept the future immigrants. Around late 
April and early May, the government released the result of the survey, claiming that as 
many as 1.67 million mainlanders would be qualified to become permanent residents 
of Hong Kong and that if they all chose to come to Hong Kong in the next ten years, 
the living standard in Hong Kong would deteriorate tremendously. 
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The general public seemed to be shocked by the government report. Backed by 
pro-Beijing political parties, the government then decided to ask the Standing 
Committee of the National People's Congress (hereafter NPCSC) to re-interpret the 
Basic Law, effectively overruling the verdict given by the CFA. Mainland-bom 
children who were bom before their parent became Hong Kong permanent resident 
could no longer qualify as a right of abode holder through Article 24 of the Basic Law, 
thus reducing the figure of 1.67 million to less then 200,000. Moreover, right of abode 
holders would still need to apply for the ‘one way permit' before moving to Hong 
Kong. 
At the same time, the government also introduced the so called 'concessions' 
policy, granting about 3,700 right of abode seekers the right to live in Hong Kong 
without being forced to return to mainland China. Only people who satisfied the 
following four conditions could be included granted ‘concessions’. First, a 
mainland-bom child of Hong Kong permanent residents had to be in Hong Kong 
some time from 1 July 1997 to 29 January 1999. Second, he or she had to make a 
claim to the Immigration Department regarding his or her right to live in Hong Kong. 
Moreover, this claim had to be made while the claimant was in Hong Kong and the 
Immigration Department had such record." 
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Despite that fact that almost 4,000 people were granted the right of abode, many 
more could no longer live with their parents in Hong Kong, they challenged the 
government in the court again mainly based on the concept of 'legitimate expectation' 
and the interpretation of the 'concessions' policy. Although a minority of right of 
abode seekers subsequently were granted right of abode by the court, most of them 
were not allowed to stay in Hong Kong. March 2002 was then set as a deadline 
for all mainland bom children who were no longer involved in any cases to leave 
Hong Kong. Some of the right of abode seekers, however, decided to ignore the 
deadline. In early 2005, about one hundred cases were still to be heard by the CFA， 
and regular protests were still being organized. Though most participants are parents 
rather than their children, some of their children were still in Hong Kong supporting 
and participating in the right of abode movement. 
In 1997, the protest activities were mainly organized and supported by the Social 
for Community Organization (SOCO). Organizations solely focusing on this issue 
were later established in 1999. While the Right of Abode Committee is no longer 
active, the Parents Committee of Hong Kong for Children's Right of Abode is still 
actively organizing activities along with another parents' association, the Hong Kong 
10 
Parents Association of Fighting. Although SOCO have withdrawn their support for the 
movement in recent years, organizations like the Hong Kong Federation of Students 
(HKFS) and Justice & Peace Commission of the Hong Kong Catholic Diocese 
continue to support the movement. The Right of Abode University, established in 
2002, is an organization offering courses to the Mainland-bom children fighting for 
the right of abode. Students from the Right of Abode University are usually adults or 
teenagers. Those who are younger join activities organized by the ‘Super School，. 
Members from the Right of Abode University also assist the two parents' associations 
when protests are staged. 
From an outsider's perspective, the persistence of the Mainland children of the 
Hong Kong parents to participate in the movement can hardly be understood. While 
they fought for their right to live in Hong Kong, they had to sacrifice a lot. They could 
no longer continue their study or career in the Mainland; in Hong Kong, they could 
not work legally. Furthermore, the general public opinion certainly did not sympathize 
with their cause and the government has been standing firmly against their demands 
throughout. As many of these right of abode seekers have stayed in Hong Kong for up 
to several years, their actions do not seem that 'rational'. So why did they come to 
Hong Kong to take part in the struggle and committed to the right of abode movement 
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for so long? This is the question which this thesis hopes to answer by focusing on the 
linkages between 'social movements' and 'identity'. 
By participating in the right of abode movement, these mainland bom children 
are treated as social movement participants. Besides these children, parents and other 
adherents can also be classified as participants of the right of abode movement. But 
the latter two groups, they do not need to sacrifice so much like the children coming 
from the Mainland in order to participate in the movement. Therefore, the 'rationale' 
behind the children's long-term participation is very interesting. In this thesis, I will 
show that understanding their identities is essential for anyone to explain their 
long-term participation. 
In chapter two, the current popular theories on social movement will be reviewed, 
and I will argue that only an approach based on identity can help us fully understand 
the reasons for participating in the right of abode movement. Chapter two also 
presents the way this research was conducted. Chapter three is the first empirical 
chapter, which maps out how the whole issue was framed by the local media and how 
the identities of the right of abode seekers were constructed. The fourth chapter will 
then focus on the right of abode seekers' collective identity, which is important for us 
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to understand why they could act as a collectivity. Chapter five will try to explain 
their decision to join the movement from a social identity approach. Chapter seven 
also explains the individuals' motives, but is based on another theory called the 
identity theory. In the concluding chapter, how these different concepts of identity are 
related will be explained, proving that they are all important for us to understanding 
the participation of individuals in the right of abode movement and its dynamics. 
1 The following is extracted from Article 24 of the Basic Law: 
Residents of the Hong Kong Special Administrative Region ('Hong Kong 
residents') shall include permanent residents and non-permanent residents. 
The permanent residents of the Hong Kong Special Administrative Region shall 
be: 
(1) Chinese citizens bom in Hong Kong before or after the establishment of the 
Hong Kong Special Administrative Region; 
(2) Chinese citizens who have ordinarily resided in Hong Kong for a continous 
period of not less than seven years before or after the establishment of the 
Hong Kong Special Administrative Region; 
(3) Persons of Chinese nationality bom outside Hong Kong of those residents 
listed in categories (1) and (2) 
u The content of the policy is actually not very clear, these conditions are noted in the 
judgment of the following cases: Ng Siu-tung and others v. the Director of 
Immigration (FACV 1/2001), Li Suk-fun v. the Director of Immigration (FACV 
2/2001), and Sin Hoi-chu and others v. the Director of Immigration (FACV 3/2001). 
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Chapter 2: Literature Review and Methodology 
Theories in Social Movements 
Almost every scholar has their own definition of ‘social movement', and usually how 
the term is defined depends on the researcher' own research orientation. For example, 
Herbert Blumer (1955:199), who treats social movements as a form of collective 
behavior, defines social movements as 
collective enterprises to establish a new order of life. They have their 
inception in a condition of unrest, and derive their motive power on one 
hand from dissatisfaction with the current form of the life, and on the other 
hand, from wishes and hopes or a new scheme or system of living. 
This collective behavior approach, which focuses on 'unrest' and ‘dissatisfaction，， 
risks giving social movement participants an irrational image (Crossley, 2002:12). 
Other traditional approaches like mass society theory and relative deprivation have the 
same flaw as well (Jenkins, 1983). Moreover, it is obviously wrong to explain 
people's participation in social movements simply by identifying dissatisfaction. 
Almost all individuals are dissatisfied with something in the society, without 
identifying other factors causing social movement participation, then almost everyone 
in the society are movement participants. In reality, of course, only a minority of the 
population participate in social movements. As suggested by Charles Tilly (1978: 60), 
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we should 'explain why some groups never show up at all,，and this is what the 
collective behaviour approach fails to to. 
The resource-mobilization approach can be regarded as a response to the 
weakness of the collective behaviour approach. Trying to understand social movement 
actors as rational and arguing that discontent cannot cause social movements directly, 
the resource-mobilization approach challenges the collective behavior school. This 
approach attempts to explain social movements by using a cost-benefit calculation 
influenced by resources (Delia Porta and Diani, 1998: 8) According to its founders 
John McCarthy and Mayer Zald (1977), the resource-mobilization model focuses on 
how resources can be secured to meet the demand of movements. It also differs from 
the traditional approaches in three main ways (McCarthy and Zald, 1977). First, 
resource mobilization model considers resources, rather than grievances, as the 
support base of social movements. Second, this model assumes that social movement 
organizations have more than one strategic task, while the traditional approaches 
mainly focus on how to promote changes. Third, unlike the traditional approaches 
which place scant attention on the environment, the resource-mobilization approach 
thinks that how resources are channeled into the social movements is very important. 
Concepts like social movement organization (SMO) and social movement industry 
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(SMI) are also used to analyze how resources are acquired to support social 
movements. 
The common criticism of the resource mobilization approach is that it neglects 
discontent or grievances which are vital concepts in the traditional approaches. Thus 
it is not surprising that McCarthy and Zald (1977: 1217-1218) define a social 
movement as ‘a set of opinions and beliefs in a population which represents 
preferences for changing some elements of the social structure/or reward distribution 
of a society'. Such understanding of social movements differs from the view of the 
collective behavior school by not focusing on noninstitutionalized actions (Jenkins, 
1983: 529). This definition also fails to mention anything about a clear objective or 
ideology, thus it actually refer to all interest groups in a polity. 
The resource-mobilization model has been criticized for ignoring ‘why’ social 
movements develop (i.e. the causes of social movements like ideology and injustice) 
and only answering the question 'how' social movements develop by securing 
resources (Melucci, 1988). In other words, this model has wrongly treated grievance 
and discontent as constant (McAdam, 1982). Moreover, other weaknesses of the 
resource mobilization approach identified by Doug McAdam (1982) include a bias 
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towards elite politics, failing to acknowledge the importance of the mass base of 
movements and unable to define 'resources' precisely. In the case of the right of abode 
seekers, their long-term participation involves tremendous personal sacrifices, which 
does not seem to be a ‘rational，decision to outsiders. Therefore, 
resource-mobilization model may not help us a lot if we were to understand these 
mainland-bom people's commitment to the movement. 
Doug Mcadam (1982) supports another model called the political process 
approach, though some scholars prefer to treat this model as a branch of the resource 
mobilization model (for example, see Jenkins, 1983; McCarthy and Zald, 2001). The 
polity model proposed by Charles Tilly (1978) and the political process model 
proposed by McAdam (1982) both bring the concept of political opportunities and the 
state into social movement analysis. The main focus of the political process model is 
the role played by the state in determining the cost and benefit of social movement 
(McCarthy and Zald, 2001) and the emphasis on 'the importance of indigenous 
organization' (McAdam, McCarthy and Zald, 1988: 670). Furthermore, McAdam 
does not think that people will join movements simply because there are adequate 
resources and opportunities, so he incorporated the ability to think of an alternative 
situation to the status quo, or 'cognitive liberation' as one of the factors giving rise to 
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social movements (1982). This has actually brought concepts like grievances and 
ideology back into social movement analysis. 
While both the resource mobilization model and the political process approach 
assume interests and identities by treating the goals of movements as derived from 
interests and identities, the new social movement school treats ‘identity’ in a very 
different way (McCarthy and Zald, 2001). In fact, many people use the term 'identity 
polities' to refer to these new social movements; and this school is also referred to as 
the 'identity-oriented paradigm' by Jean Cohen, contrasting it with the resource 
mobilization which is based on strategy (1985). 
The term ‘identity polities' can be understood as movements which ‘invite 
claiming one's identity as a member of an oppressed or marginalized group as a 
political point of departure' (Woodward, 1997: 24). Since identity is the ‘point of 
departure', scholars inevitably have to study 'identity'. Such emphasis on 'identity' is 
also influenced by the change experienced in post-modem societies in the West, 
which is characterized by ‘discontinuity, fragmentation, rupture and dislocation' (Hall, 
1992: 279). As people no longer hold a master identity, like class identity in industrial 
society, a number of identities can now emerge as forces of social movements (Hall, 
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1992: 280).' 
Why ‘new’ identities like women, pacifists, gay and lesbians became the focus of 
social movements have to be answered, thus new social movement scholars often 
need to problematize the process of constructing collective identities (Buechler，1995). 
By problematizating the formation of collective identities, concepts like grievances 
and discontent have to be considered again. As explained by Alberto Melucci (1980), 
the new social movement school not only rejects the collective behavior approach, it 
also rejects the traditional Marxist approach which focuses on the working class 
movement or even proletariat revolution. Although these new social movements 
should not be viewed as completely new (Nash, 2000), the relatively ‘new’ identities 
or ‘new grievances' (Klandermans and Tarrow, 1988) related to these movements are 
considered as a product of the changes in Western societies. 
One of the major proponents of the new social movement approach, the French 
sociologist Alain Touraine (1981)，considered there were ‘new’ movements arising in 
‘post-industrial’ Europe. He thus defined social movement as ‘the collective organized 
action through which a class actor battle for the social control of historicity in a given 
and identifiable historical context' (Touraine, 1981: 31-32). By requiring a social 
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movement to ‘battle for the social control of historicity,，Touraine's definition 
effectively excludes other movements which are usually recognized as ‘social 
movements'. Such conceptualization of social movements is therefore ethnocentric 
(Gamson, 1992)，marginalizing non-left-wing movements and focusing solely on 
movements in Western society (Pichardo, 1997). 
Moreover, whether these movements are really new and unique is questionable, 
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Craig Calhoun (1993) showed that 'identity polities' could already be found in the 19 
century. Nelson Pichardo (1997) also questioned the uniqueness of the new social 
movements, arguing that being self-reflexive is the only unique characteristics of 
these movements. Since ‘identity，is the main focus of these movements, issues 
outside the traditional political arena, like personal lifestyle, have also been politicized; 
such tendency could lead to an anti-politics of identity, meaning that political 
institutions are not contested and social change cannot be promoted (Kauffman，1990). 
Interestingly, by extending the concern of identity to areas away from the institution, 
these 'new' social movements look similar to those movements mainly analyzed by 
the collective behavior approach in the sense that they help their participants search 
for new identity, (see Toch, 1965; Klapp, 1969). 
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Up to now, three different definitions of social movements have been offered, 
each related to its specific approach. Mario Diani (1992: 17)，after reviewing 
conceptualizations offered by different approaches, concluded that there were three 
basic components commonly identified: 'networks of relations between a plurality of 
actors; collective identity; conflictual issues'. This thesis, though focusing on identity, 
will take Diani,s conceptualization as the working definition of the social movements. 
The networks of relations which participants of the right of abode movement are 
embedded in and the conflictual issue (i.e., the right to live in Hong Kong) should 
influence the collective identity the right of abode seekers share. Although the right of 
abode movement can hardly be regarded as a new social movement, the formation and 
sustenance of the collectivity is actually a must in order to give rise to any sustained 
movement (see Turner and Killian, 1987). Because all identities are merely social 
constructions and do not develop naturally (Nagel, 1994), the emergence of the 
collective identity of the right of abode seekers has to be explored. Therefore, whether 
a movement is a new social movement or not cannot determine the importance of 
identity regarding the movement (see also Calhoun, 1991; Taylor and Whitter, 1992). 
High-risk Activism 
Participation is considered high-risk if participants pay high 'costs', which means ‘the 
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expenditure of time, money, and energy that are required of a person engaged in any 
particular form of activism', in order to join the movement (McAdam, 1986: 67). 
Many mainland-bom children have been participating in the movement for several 
years. They had to come to Hong Kong and adapt to a new lifestyle because of the 
struggle. Many of them had to sacrifice their career and study in the Mainland, and 
they cannot work legally in Hong Kong either. These right of abode seekers' 
participation is therefore obviously costly, they are engaging in high-cost activism. 
Even though they are participating in the same movement, the parents and other 
adherents do not have to sacrifice a lot for the sake of participation. Although some of 
them may spend much of their time on the struggle, most of them need not to change 
their original way of life and give up their jobs because of their participation. 
The concept of 'identity' is particularly important to the understanding of 
high-risk activism. For example, participants in the 1964 Mississippi Freedom 
Summer Project were encouraged to participate by a salient movement-related 
identity (McAdam and Paulsen, 1993). On the other hand, the willingness of the 
students in summer 1989 Beijing to sacrifice their lives can only be explained by their 
radicalized personal identity (Calhoun, 1991). Therefore, in order to understand the 
Mainland-bom children's participation, it is necessary to explore their identity. 
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Collective Identity and Personal/Individual Identity 
The radicalized personal identity of the Chinese students, however, cannot be 
separated from their collective identity (Calhoun, 1991). While the Chinese students 
are a non-new social movement example, many studies from the new social 
movement approach have also shown that 'personal and collective identities' cannot 
be separated in social movements. For example, Melucci (1980) stressed that 
participants of new social movements were in fact realizing their own identity 
collectively. Queer identity, besides being a collective identity shared by movement 
participants, is also the participants' own personal identities (Fraser, 1996). Scott Hunt 
and Robert Benford (1994) found out that activists in peace movement tried to make 
sense of their participation by aligning their own personal identities and the collective 
identity. Belinda Robnett (2002: 284) also argued that collective identity has to be 
'resonate with participants' own identities'. Besides the relationship between 
individual and collective identities, Randy Stoecker (1995) reminded us that the 
relationship between different levels of collective identity like the community level, 
social movement level and organization level, as well as the relationship between 
these different levels of collective identity with individual identity, can influence 
social movement dynamics. 
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In spite of these findings, how collective identity actually becomes aligned with 
personal or individual identity has not been explored very often (Snow and McAdam, 
2001). For example, William Gamson (1991, 1992, 1995) stressed that it is important 
for individuals to make collective identity part of their personal identity, but Gamson 
did not explain clearly how this can be achieved, implying that the alignment of the 
two levels of identity is unproblematic. However, as suggested by David Snow and 
Doug McAdam (2000), the relationship between the personal and collective identities 
is not that straightforward. According to Snow and McAdam (2000), the personal and 
collective identities can correspond to each other through two processes, namely 
‘identity convergence' and ‘identity construction'. ‘Identity convergence' is the 
'coalescence of a movement and individuals who already identify with it，，meaning 
that movement participation is actually an action in accordance with personal identity 
(Snow and McAdam, 2000: 47). In other words, changes on individual identity are 
absent because individuals are merely acting according to their preexisting identity. 
On the other hand, ‘identity construction' is ‘the process through which personal and 
collective identities are aligned, such that individuals regard engagement in movement 
activity as being consistent with their self-conception and interests' (Snow and 
McAdam, 2000: 49). Unlike identity convergence, individuals experience identity 
change at the individual level through identity amplification or consolidation or 
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extension or transformation if their participation in movement is a result of identity 
construction (Snow and McAdam, 2000). 
Although the concepts introduced by Snow and McAdam are certainly helpful, 
like most other social movement scholars, they did not try to define what they meant 
by 'personal identity(ies)' or ‘individual identity(ies)'precisely. It is unclear whether 
the personal/individual identity refers to a specific role, an individual's position in the 
society or personality. Moreover, as everyone has different roles and group identities 
in the contemporary world, how these different identities related to each other have 
also not been explored in the social movement literature (Polleta and Jasper, 2001). In 
this thesis, the relationship between identities at the individual level and the collective 
level will be mapped out. Social identity theory and identity theory will be utilized to 
find out how the right of abode seekers' individual identities are actually related to the 
collective identity they identify with. 
Before presenting how these two theories can contribute to the current study, 
some crucial terms have to be defined first to avoid any confusion. First, identity is 
never static (Rutherford, 1990), and different points of reference can certainly change 
the answers to the questions ‘who am I, or 'who are we' (Hall, 1990). Therefore, 
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identity’ should not be regarded as a thing, but merely ‘identification，(Jenkins, 2004: 
5). Even more importantly, although individual identity and personal identity are often 
used interchangeably in our everyday language, or even in academic works, it is 
necessary to clarify their meanings at this stage. Unless otherwise stated, from now on 
personal identity will be defined as a self-description 'referring to unique or highly 
specific details of biography and idiosyncratic experiences' (Thoits and Virshup, 1997: 
107). Individual identity can refer to ‘self-conceptions in terms of broader social 
categories' (Thoits and Vrishup, 1997: 107). In this thesis, unless otherwise stated, the 
scope of individual identity will be extended to the self-conception in terms of groups, 
which are not as broad as social categories, as well. Using the world famous footballer 
Ronaldo as an example, being a person who has won two World Cups for Brazil in 
1994 and 2002 is his 'personal identity'. His ‘individual identities' include being a son 
in his family, a player of the football club Real Madrid and the Brazilian national team, 
a Brazilian. 
The term ‘social identity' will also have a specific meaning, according to the 
social identity theory (Tajfel, 1981), which will be introduced in-depth in chapter 5. 
Social identity theory mainly deals with intergroup relations. If social movements are 
indeed based on a collectivity or a group, then there must be an outgroup. Without 
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perceiving any differences between the ingroup and the outgroup, an ingroup cannot 
define itself. Thus, intergroup relations must have a role to play in social movements. 
In fact, some social psychologists have already used this approach to study social 
movements, but these works have been ignored by many students of social 
movements from other disciplines. An individual is said to be having a social identity 
when he or she places himself or herself into a social category/group. In other words, 
social identity rests on individual level and is a component of individual identity. By 
placing oneself in a social category/group, however, the individual practically admits 
that he or she is the same as others in certain aspects. When Ronaldo is playing for 
Real Madrid, he will be identifying himself as a member of his club like his coach and 
his teammates, so he needs to try his best to help his side win the match. By relating 
individuals to a social category/group, social identity theory should be able to help us 
understand the relationship between a movement participant and the social movement 
collectivity. 
Identity theory (Stryker, 1980) mainly focuses on individuals' roles in a group 
and is undoubtedly a study of identity at the individual level. It is different from social 
identity theory because an individual acts according to his or her role-based identity 
when he or she is interacting with members from the same group rather than the 
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outgroup (as in social identity theory). Ronaldo's social identity on a football pitch is 
a member of his team, he has to try his best to defeat the opponents (outgroups) like 
other members of his team (ingroup). His role-based identity on a football pitch is a 
forward. He knows that his role is to score goals or create scoring opportunities for his 
teammates. In other words, he knows that he has a different role on the football pitch 
from his teammates (members of the same group), though he and his teammates all 
want to defeat their opponents. There have not been much work done on social 
movements from the identity theory approach, but the works done by Doug McAdam 
& Ronnelle Paulson (1993) and Sheldon Stryker (2000) have shown that identity 
theory could help us understand more about movement participation. This approach 
could be particularly important to the right of abode movement because family 
reunion has been a key element of the movement. By demanding family reunion, the 
Mainland-bom children could then perform the role of being a family member or a 
son or daughter in their respective families. 
As suggested by Richard Jenkins (2004), all identities are constituted by 
internal-external dialectical processes. So how the right of abode seekers are defined 
by others can influence their own identifications, and both their individual and 
collective identities are affected by the way non-members define them (Johnston, et 
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al., 1994). It is therefore necessary for us to analyze how they are defined by the mass 
media, which control what the majority of people know about the right of abode 
movement. In chapter three, we will examine how the mass media have constructed 
the right of abode seekers' identity, which should have an important role to play in 
shaping the right of abode seekers' own identifications. When the right of abode 
seekers define themselves, it is inevitable for them to respond to the definitions 
imposed on them by the media. Therefore, before learning about how the seekers 
define themselves, we need to first understand how they are being defined. 
Focusing on identity in this thesis does not mean that the resource-mobilization 
approach and the political process model are not useful. Without the resources 
provided by SOCO, the HKPS and the Justice & Peace Commission of the Hong 
Kong Catholic Diocese, whether the right of abode seekers could be organized to fight 
for a common cause for such a long time is doubtful. Without the resources provided 
by the Legal Aid Department, the whole course of the right of abode movement could 
have been very different as well. The political opportunities can also influence the 
right of abode movement. Many parents thought that the resignation of first Chief 
Executive of the HKSAR, Tung Chee-hwa, would result in a change of government 
policy, therefore a relatively large number of people participated in the activities on 26 
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June 2005 because they expected Donald Tsang, the new Chief Executive, would be 
more likely to listen to their demands. 
Frame Analysis and Identity 
People do not join social movements because of the ‘reality,. Instead, people decide 
whether to join social movements or not based on what they think about the reality. 
Therefore, workers who have been working 60 hours per week would never consider 
fighting for a shorter working-hour because they have been working 60 hours every 
week, they would only be interested in promoting a shorter working-hour if they think 
that a 60 hours working week is too long. In other words, grievances have to be 
interpreted in order to encourage anyone to join social movements (Snow et al., 1986; 
Klandermans, 1989). One concept which can be used in order to understand this 
interpretation is 'frame', which 'refers to an interpretive schemata that simplifies and 
condenses the “world out there" by selectively punctuating and encoding objects, 
situations, events, experiences, and sequences of actions within one's present or past 
environment' (Snow and Benford, 1992: 137). In short, a frame 'suggests what the 
issue is about' (Gamson，1988: 222). For example, the US occupation in Iraq can be 
framed very differently. This 'reality' can be treated as liberating the Iraqi people from 
the old Saddam Hussein regime or an illegitimate invasion. An individual would be 
motivated to participate in social movements if ‘frame alignment'(Snow et al., 
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1986:467) can be achieved, meaning that the individual's own interpretation of the 
situation corresponds to the interpretation promoted by the social movement 
organizations. 
Frames can be studied using discourse analysis, as actors and agents construct 
frames in discourse (Donati, 1992). Moreover, when frames are constructed, the 
identities of the relevant actors have to be defined as well (Hunt et al.，1994), so 
studying frames through discourse analysis can help us understand how the identities 
of the right of abode seekers are constructed. In the following chapter, a discourse 
analysis of the frames that have appeared in the Hong Kong media will be studied in 
order to find out how the right of abode seekers have been defined. However, focusing 
on the media's representation of the right of abode seekers does not mean that the 
media is solely responsible for defining the seekers. Both the government and 
movement participants can contribute to framing the issue and defining the seekers 
(see Steinberg, 1998)，but because most people only receive messages from the 
government and right of abode seekers through the media, we can assume that such 
‘general audience media' like newspapers has an important role to play in reflecting 
and creating public opinion (Gamson and Modigliani, 1989). Because different people 
contribute to the production of news, and different commentators have their own 
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positions, it is expected that different frames can be identified. Therefore, following 
Marc Steinberg (1998), these different frames will be treated as a dialogue. This will 
allow us to observe how different frames, defining the right of abode seekers 
differently, compete with each other. 
Sources of Data 
Three local Chinese newspapers have been analyzed, they are Oriental Daily and 
Apple Daily and Ming Pao. Oriental Daily and Apple Daily are the two best-selling 
newspapers in Hong Kong. While their target readership are the mass, their views on 
this issue are expected to be different because Apple Daily is renowned for advocating 
local interests and being critical towards the PRC (So, 1996). Ming Pao has also been 
included in the analysis for being the leading elite newspaper in Hong Kong. 
Targeting the middle class and local Chinese elites as their readers, Ming Pao may 
provide a different perspective on the right of abode issue from the mass newspapers. 
While there have been previous studies on the way the right of abode issue was 
reported by the local media, those studies focus on the period between the CFA ruling 
and the re-interpretation of the Basic Law, and the changes in how the right of abode 
seekers are represented have not been given enough attention (see Chan, 2000; Ku, 
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2001). In this study, articles, columns and editorials from these three newspapers from 
six different phases were analyzed. The six different phases were chosen because it 
was during these periods that the major events happened. The first phase is July 1997， 
when the right of abode issue first captured public attention after hundreds of people 
demanded the right of abode in Hong Kong on the first working day of the newly 
established HKSAR government. Unwilling to give in to their demands, the 
government decided to amend the Immigration Ordinance. The amendment bill was 
passed by the Provisional Legislative Council on 9 July 1997. The second phase is the 
aftermath of the CFA ruling on 29 January 1999 (hereafter the 129 ruling), which 
granted all mainland-bom children whose parent is a Hong Kong permanent resident 
the right of abode. After the ruling, the government conducted a survey to find out 
how many people would be entitled the right of abode according to the ruling. The 
results of the survey, released from late April 1999 to early May 1999, were then used 
as a basis for the government to ask the NPCSC to interpret the Basic Law. This string 
of events constitutes the third phase of analysis. 
On 3 December 1999, for the first time, some right of abode seekers clashed with 
the police during a protest. The fourth phase of the analysis is about this incident. The 
media's reaction to the tragic event on 2 August 2000 at the Immigration Tower is the 
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focus of the fifth phase. On that day, one group of right of abode seekers set off a fire 
while a small group of protestors were arguing with the immigration officers, 
resulting in the death of one officer and one protestor. The last phase is about an 
incident in April 2002 in which protesters surrounded the car of Regina Ip，the then 
Secretary for Security. One day later, the police evacuated protestors from the Chater 
Square after they had been staging protests over there for more than one month." 
While it is useful to adopt discourse analysis to analyze frames when studying 
how the right of abode seekers are represented and defined by others，how the seekers 
define themselves will be found out by in-depth semi-structured interviews. This 
method has been widely used by other empirical studies on the identity of social 
movement participants as well (for example, see Hunt and Benford, 1994; Passerini, 
1992; Taylor and Whitter, 1992; Whitter, 1995). Of course, studying statements 
released by SMOs could also be useful, but this approach risks biasing towards the 
leaders of the movement. Moreover, if we were to understand identity on an 
individual level, only in-depth qualitative interviews can allow the seekers speak more 
freely about their own identities, 
I was introduced to some members of the Right of Abode University, an 
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organization made up mostly of mainland bom offsprings of Hong Kong residents 
fighting for the right to live in Hong Kong, in December 2003. Since then, I have 
participated in many of their activities, but because this thesis mainly relies on the 
interview data gathered, my involvement in the movement cannot be regarded as 
participant observation. However, my participation in the activities has helped me 
gain more trust from the right of abode seekers, facilitating the progress of conducting 
interviews. Fourteen one-on-one interviews were conducted from July 2004 to 
November 2004,� each lasting from one hour and a half to three hours. All of the 
informants were bom in mainland China, but their parents are Hong Kong residents. 
Of these fourteen informants, ten of them are female and four of them are male. In 
order to protect their anonymity , all of them will be treated as female when 
presenting the data. Three informants had already been granted the right of abode 
when the interviews were conducted. Four others were still engaging in legal battle 
with the government, so they were allowed to stay in Hong Kong to await the verdict. 
The other seven informants were no longer involved in any ongoing cases. Four of 
them were living in Hong Kong illegally and the other three were holding two-way 
permits. All these fourteen interviews were recorded and were both transcribed and 
coded by myself. 
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Concerning the sample, snowball sampling was used for two main reasons. First, 
as suggested earlier in the chapter, network is the basis of all social movements; 
snowball sampling can ensure that all the informants are connected to the same 
network (Neuman, 2000: 199-200). Practically speaking, other sampling methods 
could be impossible. Initially, I was trying to interview ten participants who still did 
not have the right of abode and ten people who had already been granted the right to 
live in Hong Kong. However, after years of protests, there are no longer many active 
mainland-bom children living in Hong Kong; and many of these remaining right of 
abode seekers had little contact with people outside the movement. Therefore I can 
only locate the right of abode seekers through referral by other right of abode seekers, 
and have to settle for these fourteen informants, of which only three of them had been 
granted the right of abode when they were interviewed.''' 
1 Although the post-modem self is usually regarded as fragmented, Dan McAdams 
(1997) argues that people living in post-modem society also prefer unity in their 
selves. 
” A s this thesis focuses on the identity of the right-of-abode seekers, another 
important episode, the debate on the power of interpretation over the Basic Law is not 
included directly in this analysis because it did not directly affect the right-of-abode 
seekers at that time. The 129 ruling was criticized by mainland legal scholars because 
the ruling claimed that the CFA could decide whether the actions of the NPC 
contravened the Basic Law or not. The CFA then issued a statement to clarify it 
position on this issue. In-depth discussion about the legal debate can be found in Chan 
et al. (2000). 川 Another interview was conducted with a leader of one of the parents' group in 
order to leam more about the history and organization of the right of abode 
movement. 
IV More information about the personal background of the informants can be found in 
the Appendix. 
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Chapter 3: Who are They? 
Individuals live in society, interactions with others are inevitable. As argued by Erving 
Goffman (1959), how people present themselves are influenced by the audience. For 
example, when a person goes to a job interview, he or she will try to convince that 
interviewer that s/he has the ability to carry out the job s/he is applying for. While 
presenting oneself, the interviewer's opinion has been taken into account. If the 
interviewer wants someone who can speak good English, the applicant will try to 
speak English as if it is his or her first language because the applicant is trying to 
convince the interviewer that s/he is a good English speaker in order to meet the 
criterion of the interviewer. This example shows that how a person defines oneself in 
a certain situation is often influenced by the expectation of others. 
How to define themselves in response to others' expectations is particularly 
important to social movement actors, because all social movements have to try their 
best to gain public support. In Hong Kong, disturbances and unrests can be widely 
denounced by the general public, so it is not surprising to see supporters of the July 1 ^ ^ 
rally in 2003 stressing that it was a peaceful demonstration afterwards. The right of 
abode seekers are no exception, they need to respond to those who discredit their 
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cause in order to legitimize their claims. Therefore, before we explore how the right 
of abode seekers define themselves, we need to leam how others define them first. 
As explained in the previous chapter, this chapter will find out how three major 
newspapers in Hong Kong framed the right of abode issue and presented the right of 
abode seekers through discourse analysis. Although there are no clearly defined rules 
about discourse analysis like those in an experimental method (Potter and Wetherll, 
1997: 185), paying attention to the choice of words (Van dijk, 1999) and specifying 
themes (Tonkiss, 2001) should be helpful. But before proceeding to textual analysis, 
we first need to understand the ‘interpretive context' (Tonkiss, 2001) or the social 
setting; otherwise we would not be able to see how the constructions of the right of 
abode seekers were related to the long-held perception about mainlanders and 
mainland Chinese migrants by the people in Hong Kong. 
The Emergence of the Hong Kong Identity 
Although Hong Kong island was ceded to the British by the Qing Dynasty as early as 
1842, the relationship between Hong Kong and mainland China remained very close 
in the early years of colonial rule, and a separate Hong Kong identity did not emerge 
until the 1960s. 
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Before 1949，people could travel freely between Hong Kong and mainland China, 
therefore the population of Hong Kong fluctuated whenever there were significant 
political changes like the great Guangdong-Hong Kong strike in the 1920s and the 
Japanese invasion of China (Cheng & Wong, 2004). After the Chinese Communist 
Party had taken over control of mainland China, the border was finally closed in 1950 
(Siu, 1998). However, the closure of the border did not stop mainland Chinese from 
coming to Hong Kong. From 1950s to 1970s, more than one million people came 
from mainland China to live in Hong Kong (Siu, 1998). While Hong Kong was 
receiving these people, a separate Hong Kong identity also began to develop. In 1967， 
the leftist organizations which supported the PRC regime, influenced by the Cultural 
Revolution in the Mainland, started some serious social riots. This incident 
contributed to the formation of a local identity, as the leftists were labeled the 'Other' 
for organizing the riots and destabilizing the society (Hung, 1997). Because the 
'leftists' had close connection with the PRC regime, the local identity was actually 
formed based on the characteristics of the Mainland others under PRC rule. 
Responding to the riots, the colonial government gave career and advanced 
education opportunities to the post-war baby boomers who were bom in Hong Kong 
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(Siu H.，1996). Unlike their parents, these baby boomers did not have the experience 
of living in mainland China. As they began to take over important positions in the 
Hong Kong society, the emerging local identity was strengthened. Together with the 
economic boom and the emergence of a local Cantonese popular culture like pop 
music, a separate local identity could be identified in the 1970s (Lui，1997). In other 
words, the formation of a local identity continued because people began to aware that 
Hong Kong was unique and different from mainland China 
In 1980, the Hong Kong government decided to abolish the 'touch-base' policy, 
that had hitherto allowed immigrants from mainland China to stay in Hong Kong if 
they could successfully reach the urban areas, whereas those arrested on arrival would 
be sent back to the Mainland (Siu Y., 1996). After 1980, only holders of one-way exit 
permits could come directly from mainland China to stay in Hong Kong permanently 
(Siu, Y., 1996). The daily quota was set at 75 in 1983, subsequently increased to 105 
in 1993, then to 150 in 1995 (Siu Y., 1996，1998). 
Unlike those who came to Hong Kong earlier, many migrants from the Mainland 
who came from the late 1970s found it difficult to assimilate into the Hong Kong 
society because local-bom people were no longer sympathetic to them (Siu, Y., 1996). 
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As the population of Hong Kong continued to increase, people's attitude towards 
mainland migrants began to change. From late 1970s onwards, people no longer 
welcome those who were new to Hong Kong (Lui, 1997). In the 50s and 60s, migrants 
from mainland China were known as 'refugees'; but new derogative terms like 'new 
immigrants' and 'Ah Chan' were used in the late 1970s to refer to people who had just 
arrived Hong Kong from mainland China, especially those from the rural areas (Siu, 
H. 1996; Siu, 1998). The term ‘Ah Chan’，which was derived from a popular TV 
drama series, implies that the new arrivals from the Mainland, with a different cultural 
background from those who had been living in Hong Kong for a long time, were 
inferior to the local people. Although this term is no longer popular in the late 1990s, 
the term 'new immigrants' is still widely used in the century. However, as 
suggested by Leung Hon-chu (2004: 106), this term actually does not refer to those 
arrivals who came to Hong Kong later, but to those who receive social welfare, and 
were unable to live the 'Hong Kong' way of life. Moreover, the different education, 
living conditions and culture which they experienced certainly did not favor the 
assimilation process (Siu, Y. 1996). To sum up, the ‘othering’ of migrants from 
mainland China from a Hong Kong-identity perspective is mainly based on a 
perceived inferior culture in the Mainland and the sub-standard economic condition 
the migrants face in Hong Kong. 
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Although local identity in Hong Kong was mainly constructed by viewing 
unwelcome elements from the Mainland as the 'others', Chineseness is still important 
to the people in Hong Kong. In the words of Gordon Mathews (1997: 9), the local 
cultural identity in Hong Kong implies ‘Chineseness plus 
affluence/cosmopolitanism/capitalism' or 'Chineseness plus English/colonial 
education/colonialism' or ‘Chineseness plus democracy/human rights/the rule of law'. 
While Chineseness remains important, unique characteristics in Hong Kong which 
cannot be found in the Mainland like capitalism, colonialism and human rights help 
define the local identity. This interesting relationship between Hong Kong and 
mainland China can be seen in 1989, when more than one million people in Hong 
Kong took to the street to support the democratic movement in Beijing. The events in 
that summer not only reminded people that mainlanders and Hongkongese belonged 
to one nation, but also strengthened a separate local identity simultaneously as the 
PRC regime decided to suppress the movement brutally (Lau, 1997). 
David Faure (1997: 113) argued that for many people who received education in 
Hong Kong, ‘being Hong Kong belongers they had to be Chinese, but they had to be a 
different kind of Chinese'. This different kind of Chinese would reject unwelcome 
elements from the Mainland such as an ‘inferior’ culture, backwardness, the 
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discredited PRC regime and the lack of rule of law and human rights. This may 
explain why people in Hong Kong would identify themselves as Chinese when 
watching the PRC national team playing in the football World Cup 2002 or when 
mainland Chinese athletes won medals at the Olympic Games in Athens in 2004. The 
same persons cheering for the Chinese athletes could also be the ones who 
discriminate against new arrivals. 
Phase One 
On 3 July 1997, hundreds of people demanded the right of abode at the Immigration 
Tower, their actions received much public attention. The newly established SAR 
government then decided to amend the Immigration Ordinance forcing the right of 
abode claimants to go back to the Mainland to apply for both the one-way permit and 
a right of abode certificate. The amendment was passed by the Provisional Legislative 
Council on 9 July with retrospective effect. During this stage, two main frames could 
be identified, which were the 'illegal entry' frame and the ‘rule of law' frame. 
The ‘illegal entry' frame concerns the problem of illegal arrivals. The 
Mainland-bom children seeking the right to live in Hong Kong were commonly 
referred to as 'small snake-people’ by all three newspapers analyzed. The term 
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‘snake-people’ is a local Cantonese term for illegal migrants. The word ‘snake’ is used 
because many illegal migrants enter Hong Kong illegally by cramping into boats or 
trucks. However, in the right of abode case, even people who came to Hong Kong 
legally by holding two-way permits were also included in this category of ‘small 
snake-people' by the newspapers. The Mainland-bom children were presented as 
people who had already broken Hong Kong law. 
The problem of illegal entry was identified as the potential major problem these 
people would bring to Hong Kong by all three newspapers. For example, an editorial 
from Oriental Daily (4 July 1997: A15) urged the government to 'repatriate' the 'small 
snake-people' in order to stop more people from coming to Hong Kong illegally. It 
said, 
The Hong Kong government cannot have the small snake-people pardoned 
by special decree on grounds of humanity or any other reasons. It is not 
about how many of them are pardoned but that it would set a dangerous 
precedent. If all those children are allowed to come to Hong Kong, illegal 
arrival will be encouraged and that will lead to the collapse of the 
Immigration Ordinance. 
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This same frame could be seen in Ming Pao and Apple Daily as well. The 
editorial of Ming Pao (9 July 1999: A2), when commenting on the proposed 
amendment to the Immigration Ordinance, wrote, 'We understand the government has 
been trying hard to stop illegal immigration'. Apple Daily (5 July 1997: Al) also 
acknowledged that the aim of the amendment was 'to cope with the potential surge of 
"small snake-people'". 
Besides framing the issue by focusing on the potential problem of illegal entries 
into Hong Kong, the 'rule of law' frame was also used by the three newspapers. The 
editorial of Oriental Daily (4 July 1997: A15) quoted above claimed that ‘rule of law 
is the lifeblood of Hong Kong，. A few days later, an editorial from the same 
newspaper (9 July 1997: A15) defined ‘rule of law' as 
enabling the largest number of people to enjoy the greatest happiness for the 
longest period of time in their lives. The right of the minority should also be 
safeguarded and respected only when the majority's well-being is not 
disturbed. If the small snake-people are not repatriated, there will be more 
cases of illegal arrivals and Hong Kong will go chaotic. 
As explained in the previous section, the ‘rule of law’ is one of the defining 
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features differentiating Hong Kong from the rest of China, by arguing that the claims 
of the Mainland-bom children contradicts the principle of rule of law, they were 
presented as the enemy of the people in Hong Kong. The other two newspapers, 
however, provided a counter-discourse concerning rule of law. Ming Pao (9 July 1999: 
A2) refused to back the proposed amendment because ‘it is obviously in conflict with 
the Basic Law’ and ‘deprives the Hong Kong permanent residents of the right of 
abode'. The editorial of Apple Daily (5 July 1997: Al) also warned that ‘not only did 
it [i.e. the proposed amendment] involve the right of thousands of children in the 
Mainland but also the traditional rule of law in Hong Kong'. 
This counter-discourse, unlike Oriental Daily, argued that the potential culprits of 
destroying the rule of law in Hong Kong were the authorities and not the right of 
abode seekers. Although the three newspapers all framed the issue around the concept 
of the ‘rule of law', Ming Pao and Apple Daily accepted the Mainland-bom children 
as part of the Hong Kong society, but Oriental Daily classified them as the enemy of 
the Hong Kong society. 
The ‘othering，of the Mainland-bom children by Oriental Daily did not stop here. 
The decision to challenge the government through litigation was denounced by 
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Oriental Daily (9 July 1999: A15) which said, 
The lawsuit filed relies on the government's legal aid, which is a waste of 
public funds. It is absolutely preposterous. What do these small 
snake-people want to do? They want to act in Hong Kong's best interest or 
to threaten Hong Kong's interest? 
Again, the actions of the Mainland-bom children were presented as threatening 
the interests of the people in Hong Kong. This presentation is in line with the 
long-held perception that new arrivals from the Mainland are not really components 
of the Hong Kong society. Nevertheless, such presentation was not found in Ming Pao 
and Apple Daily in the first phase. 
Phase Two 
On 29 January 1999, the CFA finally ruled that mainland residents that are offsprings 
of Hong Kong residents should be allowed to live in Hong Kong permanently. 
According to the ruling, whether their parents were Hong Kong permanent residents 
at the time the children were bom or afterwards should have no effect on their right of 
abode. Whether the parents were married or not would also not affect the children's 
rights to reside in Hong Kong. 
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Though no longer calling these mainland-bom children as 'small snake-people,， 
the ‘illegal entry’ frame was again raised by the newspapers. The editorial of Oriental 
Daily (30 January, 1999: A19) predicted that one of the results of the ruling was that 
children with the right of abode certificate 'would definitely pour into Hong Kong 
illegally and would fall over each to land Hong Kong'. Apple Daily (1 February 999: 
Al) also described the post-ruling situation as that there would be an 'imminent tide 
of illegal immigration,. An article in Ming Pao (30 January 1999: A4) warned that the 
ruling ‘is very likely to trigger a new surge of illegal immigration of children without 
residency from the South China costal area,. 
Besides adopting the 'illegal entry' frame again, the 'burden' frame was also 
used by all three newspapers after the ruling. Apple Daily's headline on 30 January 
1999 (Al) was ‘Winning of Children without residency Gives Rise to Surge of New 
Immigrants'. Their arrivals would 'put education, housing and social services under 
pressure' (Apple Daily, 30 January 1999: A8). This 'right of abode problem' was later 
described as a 'time-bomb' (Apple Daily, 12 February 1999: A4). The rise of 
population and the burden brought by them was also a concern of Ming Pao. One of 
its articles said, 
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the ruling will increase the number of people eligible for coming to Hong 
Kong; a conservative estimate is that there would be three-hundred and 
twenty thousand more people coming to Hong Kong, which put welfare, 
housing and education under great pressure (Ming Pao, 30 January 1999: 
A2). 
It was also estimated that if three-hundred thousand people were coming to Hong 
Kong, ‘the government expenditure will increase by billions' (Ming Pao, 30 January 
1999: A2). 
In an article entitled ‘Education Department under Great Pressure', Oriental 
Daily (30 January 1999: Al) suggested that the CFA ruling would provoke an influx 
of mainland children'. By using the word 'influx', this quoted phase implies that the 
arrival of mainland-bom children would cause huge impact on Hong Kong. Like 
Apple Daily, Oriental Daily (30 January 1999: A2) also described this issue as 'a time 
bomb'. 
The ‘burden’ brought by these mainland-bom children was not restricted to their 
numbers. The 'inferior quality' of these arrivals was also considered as a burden to 
Hong Kong society. A well-known columnist To Kit, writing for Oriental Daily (2 
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February 1999: B19), claimed that, 'With the influx of new arrivals from the 
Mainland, the quality of Hong Kong people will further deteriorate which will create 
a huge burden on social welfare'. 
After the ruling, many mainland-bom children began to gather outside the 
government building, requesting the government to grant them the right of abode in 
Hong Kong. As the government tried to send back some overstayers to the Mainland, 
court battles started again. The protestors were not given too much sympathy from 
Ming Pao and Oriental Daily. Both these newspapers described these protestors as 
'queue-jumping' (Ming Pao, 21 Feburary: A2; Oriental Daily, 31 March 1999: A18). 
While coming to Hong Kong illegally is obviously unlawful, these alleged 
'queue-jumping' protestors were also given an un-law-abiding image. An editorial of 
Ming Pao (6 February 1999: A2) called the government to send the protesters back to 
mainland China as this would show to those living in the Mainland who were entitled 
the right of abode 'an important signal', i.e. 'settling down in Hong Kong means you 
must obey the law here'. The editorial of Oriental Daily (31 March 1999:A18) also 
urged the government to persecute the overstayers seeking the right of abode. It 
wrote, 
In response to those two-way permit holders-“Hong Kong permanent 
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residents" who are coming like a wave, the government can try “to start 
killing", prosecuting those cases in a stick wicket and those unrepentant 
ones, making them liable to a heavy fine or putting them in prison. 
This quotation by Oriental Daily not only defined the protestors as a group of 
un-law-abiding people, by putting 'Hong Kong permanent residents' in quotation 
marks, the editorial was trying to deny them as members of the Hong Kong society. 
Unlike Ming Pao and Oriental Daily, Apple Daily did not use the 
'queue-jumping' frame to discredit the actions of the right of abode seekers. Instead, 
its editorial raised the frame of 'rights' by saying that the right of abode seekers 'have 
the right to and it is necessary for them to try to fight for their right by every single 
lawful means' (Apple Daily, 31 March 1999: A8). 
Following phase one, the 'illegal entry’ frame continued in all three newspapers. 
Moreover, the ‘burden’ frame, which presented the Mainland-bom children who were 
entitled to the right of abode in Hong Kong as burden to the Hong Kong society, 
became much more common in this phase. Concerning the actions taken by the right 
of abode seekers, the 'queue-jumping' frame was used to reinforce these people as 
un-law-abiding and unreasonable. However, by adopting a 'rights' frame, Apple Daily 
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presented them as a group of people simply fighting for their rights. 
Phase Three 
On 28 April 1999, Regina Ip announced that according to official statistics, 692,000 
people were entitled the right of abode. When these 692,000 people have lived in 
Hong Kong for seven years, their 983,000 children more would be entitled to live in 
Hong Kong permanently. In total, more than 1,670,000 people could move to Hong 
Kong from mainland China. On 6 May 1999, the government announced the 
estimated effect if Hong Kong were to accept these people. The government claimed 
that Hong Kong would need to spend an extra seven hundred and ten billion dollars in 
the next ten years in order to accommodate these new arrivals. Moreover, the 
government also depicted a bleak future picture of Hong Kong if all these people are 
allowed to move to Hong Kong, Hong Kong would become a backward society. The 
government then decided that Hong Kong could not accept all these people, and 
finally asked the NPCSC to re-interpret the Basic Law, virtually overruling the 129 
ruling. 
After the government's announcements, the 'burden' frame reached its climax. 
Oriental Daily (29 April 1999: Al) presented these new arrivals as people who would 
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destroy Hong Kong by using the headline 'Right of abode Triggers Population 
Disasters, 1.67 Million Mainlanders Attacking Hong Kong'. The headline on 7 May 
1999 (Al) was ‘1.67 Million New Arrivals Costs 700 billion. Economy Collapses, 
People Find It Hard to Live on, Government Surrenders'. Below the headline was a 
picture showing a big wave crushing Hong Kong, destabilizing the sky-scrapers. In 
the picture, squatters were drawn on a hill-slope, leaving virtually no space on the 
slope. The caption to the picture was 'Cramping Hong Kong, Living in Squatters'. 
The layout of this front page gave readers an impression that the new arrivals would 
now destroy Hong Kong, as their arrivals would have disastrous effect. 
In an editorial entitled 'Population Crisis Must be Solved Now', Oriental Daily 
(7 May 1999: A19) warned that the situation was now ‘a crisis of Hong Kong's life 
and death' and 'Hong Kong absolutely has no way to resolve the population crisis'. In 
response to those who were suspicious of the government's estimation, the editorial 
said, 
Even though people are still suspicious that the estimation is an 
exaggeration by the government; given a deduction of 30% of the figure, 
there are still 1 million people who are eligible to pour into Hong Kong. In 
this case, the government is still unable to cope with that. It is obvious what 
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is right and what is wrong. Hong Kong's interest is being threatened. 
After the NPCSC re-interpreted the Basic Law, Oriental Daily (27 June 1999:A1) 
welcomed the decision by reporting that 
The NPCSC passed the re-interpretation of the Basic Law provision 
concerning the right of abode yesterday as expected; it has successfully 
blocked the influx of 1.3 million of children of Hong Kong people bom in 
the Mainland, which has resolved the population boom crisis/ 
Although the other two newspapers were more restraint on this matter and their 
editorials questioned the validity of the survey results (see Ming Pao, 29 April 1999: 
A6; Apple Daily, 7 May 1999: A8), the new arrivals were also framed as a burden to 
Hong Kong and could lead to Hong Kong's downfall. The expected increase of 
population was described as 'population boom crisis in Hong Kong' (29 April 1999: 
A5) and ‘a tide，(30 April 1999: A2) by Ming Pao. Its editorial argued that 'Hong 
Kong is such a tiny place which is unable to withstand this heavy pressure on its 
population' (30 April 1999: A2), and limiting the number of arrivals to Hong Kong ‘is 
in line with the collective interests of Hong Kong' (19 May 1999: A2). 
Apple Daily (29 April 1999; 7 May 1999) also referred the future arrivals as 'the 
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influx of people'. Its editorial also identified problems Hong Kong would face: 
Whether Hong Kong is able to hold more than 1.67 millions of new arrivals 
in the next 10 years is really a big question. There will certainly be a lot of 
problems in the areas of population, education, housing, social services. It is 
also a doubt whether the natural environment in Hong Kong is able to hold 
these extra one fifth of population, because the quality of water, air and 
environment is no longer desirable. More population will make the situation 
even worse (Apple Daily, 4 May 1999: A7). 
While the newspapers all presented the Mainland-bom children as arrivals who 
would bring many problems to Hong Kong, they divided on the means to solve these 
'problems'. As cited above, Oriental Daily supported the NPCSC's re-interpretation 
because Hong Kong had now been saved. On the other hand, by framing the issue 
around 'rule of law' and 'rights', Ming Pao and Apple Daily did not support the 
re-interpretation. 
Ming Pao (30 April 1999: A2) called for a solution which 'tries the best to help 
solve the population problem and do the least harm to the rule of law', the 
re-interpretation made by the NPCSC was described as 'damaging the rule of law of 
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Hong Kong' (Ming Pao, 19 May 1999: A2). 
Apple Daily also criticized the re-interpretation because it would 'weaken the 
authority of local courts' (4 May 1999: A7) and ‘damage the rule of law' (Apple Daily, 
7 May 1999: A8; 19 May 1999: A7). Moreover, an editorial of Apple Daily (29 April 
1999: A7) defended the rights of the Mainland-bom children by adopting the 'rights' 
frame: 
In spite of the numerous problems, it is not right to reject or overrule the 
CPA's ruling and to deprive the Mainland bom children of their right of 
abode which they are entitled to according to the Basic Law. Like what we 
have been emphasizing, the right of abode is the basic human right they 
have and should not be taken away as one wishes, just because people are 
not happy, pleased or feel inconvenient about that. If Hong Kong gives up 
this principle, the basic right enjoyed by other Hong Kong people now can 
also be sacrificed one day; a higher price has to be paid. 
These three frames, 'burden', ‘rule of law' and 'rights' are not contradictory. By 
adopting the ‘burden，frames, all three newspapers agreed that it was necessary to find 
solutions to cope with the forthcoming problems. The ‘rule of law' frame only 
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questioned whether the re-interpretation was the ideal means to tackle the problems 
brought by the ‘burden，，the Mainland-bom children were still not welcome according 
to this frame. Only the 'rights' frame claimed that Hong Kong should try to accept 
them despite the problems they would bring because they were entitled the right to 
live in Hong Kong according to the Basic Law. In other words, even the 'rule of law' 
frame and the 'rights' frame were submerged under the ‘burden’ frame, the only 
difference was about how to deal with these 'burdens'. 
Nevertheless, a counter-frame could still be found which argued that the arrivals 
of mainland-bom children would bring positive effects to Hong Kong. For instance, 
So Ming-yan wrote that the new arrivals 'shall be fresh injection to the labour force 
and they help slow down population aging' (Ming Pao, 3 May 1999: E8). The 
Alliance to Fight for the Right of Abode of Hong Kong People also wrote in Apple 
Daily (10 May 1999: F3), 
As suggested by a newspaper, the new arrivals increase the productivity of 
Hong Kong and lower the average age of the population. They are not 
parasites upon our economy but the fresh blood to stimulate economic 
growth. Hong Kong is facing the problem of an aging population. By 
allowing them to come to Hong Kong to take care of their parents, they will 
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in fact reduce the number of CSSA cases." Among those new arrivals, 
many of them have received tertiary education; their parents and siblings 
have been living in Hong Kong for a long time and most of them have their 
own properties. Could they still have to rely on CSSA? 
Such ‘anti-burden’ frame, by presenting the would-be arrivals as people who 
would bring benefits to Hong Kong and by using the term ‘new arrivals' instead of the 
term ‘new immigrants', was trying to compete with the ‘burden’ frame. However, 
because the long-held perception that mainlanders and ‘new immigrants' are 
backward and not affluent, this frame and the positive image of the Mainland-bom 
people presented were destined to be marginalized. 
Phase Four 
On 3 December 1999, the CFA ruled that it had to obey the NPCSC's re-interpretation 
of the Basic Law, meaning that the right of abode seekers had to go back to the 
Mainland in order to apply for residency in Hong Kong. After hearing the news 
outside the Government Offices at Central, some protestors clashed with the police. 
This incident was referred to as 'disturbance' by the Apple Daily (4 December 1999: 
Al). Oriental Daily (4 December 1999: Al) used a more serious term 'riots'. Ming 
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Pao (4 December 1999:A1) also reported that a government official said that the 
government ‘will not exclude the possibility of prosecuting those who took part in the 
disturbance yesterday,. One day later, Ming Pao (5 December 1999: A3) described 
the clash as 'crushing the government headquarter' Interestingly, all three newspapers 
claimed that at least one thousand people were involved. According to Apple Daily (4 
December 1999: Al) it was a 'disturbance with thousands of people', while Ming Pao 
(4 December: Al) reported that ‘two thousand people crushed the government 
headquarter'. Oriental Daily, though acknowledging some protestors who were 
'moderates' were trying to restrain the ‘mob,, still used the headline ‘Riots with 
Thousands'. Although probably only a section of the crowd was involved in the clash 
with the police, the numbers suggested by the newspapers were actually implying that 
all protestors were involved in the violent actions. By referring the incident as 
disturbance and riots, the clash was framed as an incident disturbing the normal lives 
in Hong Kong. But why the right of abode seekers would disturb the 'normality' was 
framed differently. 
One of the frames is the 'victims' frame. The day after the ruling was announced, 
the editorial of Apple Daily (4 December 1999: A8) wrote: 
The ruling announced yesterday indeed disappointed those mainland-bom 
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children who wished to have the right of abode in Hong Kong, because this 
ruling means they cannot stay in Hong Kong to apply for residency. They 
will soon be repatriated and have to be separated from their families. Since 
their effort ends up in nothing and they are going to leave soon, it is not 
unusual that some of them have lost control and even gone irrational. 
This editorial argued that the actions of the right of abode seekers are the result 
of disappointment, thus the loss of control was considered understandable. The 
editorial of Ming Pao (4 December 1999: A2) also related their actions to the 
disappointment they were encountering: 
Protestors were discontent with the ruling and directed the spearhead 
towards the SAR government. They protested again the government's 
request for Beijing's re-interpretation; they lost what they were given. 
Although we do not agree with those radical measures taken by some of the 
protesters, we understand they have experienced ups and downs, they were 
just out of control and we should leave them alone even that there is no 
injury to the police. 
This editorial, while presenting the protestors as having lost their control, presented 
the right of abode seekers as victims who had suffered a lot, thus there was no need to 
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denounce their actions. 
The editorial of Oriental Daily on 4 December 1999 (A19), however, understood 
the event very differently. It adopted a ‘challenging, frame, claiming that the 
protestors were challenging the authorities. The following is extracted from this 
editorial entitled 'The Mob's Reckless Challenge against the Government': 
The CFA ruled the 17 right of abode seekers failed in the lawsuit. 
Thousands of overstayed residents and their families turned into mobs and 
recklessly attacked the government headquarter and the police there. This 
was the first riot in town ever since the establishment of the SAR 
government. The mobs attacked with stones and flower pots and even swore 
at the Chief Executive and called him 'coward'. It is so bristling to see how 
outrageous and violent they were. The riot burst out in Central, a place 
where government authority is centered. The mob was so unruly in front of 
the totem, the solemn red national emblem hoisted at the entrance of the 
headquarter; they disregarded the rules and regulation of the country and the 
rule of law in Hong Kong. Over the past few months, these people staged 
sit-in outside the government headquarter, hoisted slogans, chatted and ate; 
recently they even formed groups and sang loudly. They behaved like they 
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were at the Tiananmen Square ten years ago. The SAR government should 
have been decisive to deal with this kind of naive and violent anarchistic 
actions, removed the slogans and banners, restricted the use of the carpark 
and sent the people away. The government should not be that lenient with 
their presumptuous behavior. These people think that Tung's administration 
is weak and they will act in an intensified manner. 
Unlike Ming Pao and Apple Daily, the hardships and disappointment 
experienced by the protestors were not mentioned. By mentioning the existence of the 
national emblem of the PRC, this editorial reinforced the un-law-abiding nature of 
these protestors. These ‘mobs', who were threatening law and order in Hong Kong, 
were branded as 'outrageous', 'bristling', ‘unruly，and conducting 'naive and violent 
anarchistic actions', the right of abode seekers were again presented as acting against 
Hong Kong's interests. At the end of the editorial, the government was therefore 
urged to ‘be decisive in suppressing all kinds of riots' in order to 'safeguard social 
security and people's properties'. 
Although the protestors' actions were considered not rational in both frames, the 
cause of such actions was framed very differently. The 'victims' frame explained their 
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actions by reminding the readers that the right of abode seekers were so disappointed 
and had to be separated from their family members. On the other hand, the 
'challenging' frame gave the right of abode seekers an image that they were 
challenging the authorities and destabilizing Hong Kong. Like the ‘burden’ frame in 
the previous phases, the right of abode seekers were again presented as unwanted 
elements of Hong Kong. 
Phase Five 
On 2 August 2000, a protest turned into tragedy when a fire broke out inside the 
Immigration Tower. Fifty people were injured, including both immigration officers 
and right of abode seekers. One immigration officer, Leung Kam-kwong and one 
protestor, Lam Siu-sing, passed away on 11 August. 
Following the police's definition of the case as arson, all three newspapers 
analyzed described the case as 'arson' as well. The most common term to refer the 
protesters was ‘mobs’ (see Apple Daily, 3 August 2000; Al; Ming Pao, 3 August 2000: 
A2; Oriental Daily, 3 August 2000: Al). Other terms used to refer them include 
'insane arsonists' (Apple Daily, 3 August 2000: A2; Oriental Daily, 4 August 2000: 
A23), 'radicals' (Apple Daily, 3 August 2000: Al), 'radical faction, (Ming Pao, 3 
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August 2000" A2). Some columnists went even further by branding the protestors and 
their actions as 'fierce animals' (Oriental Daily, 4 August 2000: B19) and ‘beastly 
conduct' (Oriental Daily, 5 August 2000: B19) respectively. 
This incident was framed almost unanimously as one that threatened Hong 
Kong's stability. The editorial of Apple Daily (3 August 2000: A8) said, 
What 6 million Hong Kong people demand is very clear. Hong Kong is a 
place with the rule of law. It is not acceptable to solve problems with 
violence. Since the right of abode seekers wish to become Hong Kongnese, 
they should not violate the peaceful environment here or hurt the law 
enforcement officials. 
According to this editorial, the alleged violent actions were criticized because the 
‘peaceful environment' of Hong Kong was threatened. This opinion was also found in 
the editorial of Ming Pao (3 August 2000: A2). It wrote, 
Hong Kong is a place with rule of law. How could such presumptuous 
behavior be allowed? We request immediate investigation into the case and 
prosecute the arsonists in response to the public's resentment and uphold 
Hong Kong's reputation for being a place with law and order... over this 
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year, those illegal immigrants and overstayed residents who claimed they 
had the right of abode were indeed not eligible for the right. Not only did 
they refuse to be repatriated but also fight with violent attempts. These have 
affected the rule of law and social stability of Hong Kong. 
This editorial did not treat the ‘arson’ as a separate incident, but related the 
incident with previous protests held by the right of abode seekers. Like Apple Daily, 
their actions were said to be threatening the stability of Hong Kong. 
While the actions of the right of abode seekers were understood as threatening 
Hong Kong, the term ‘rule of law’ could also be found in the previous two extractions, 
but the meaning of the ‘rule of law' here is not much different from social stability. 
Because the ‘rule of law' has been considered as one of the main defining features of 
Hong Kong society, threatening the 'rule of law' in Hong Kong is also damaging the 
cornerstone of Hong Kong's success. 
The editorial of Oriental Daily (4 August 2000: A22) also reminded readers that 
Hong Kong was ‘a place with the rule of law', and the difference between ‘a place 
with the rule of law' like Hong Kong and a place without the rule of law like 
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mainland China during the Cultural Revolution was made explicit: 
Hong Kong is like the Mainland back to the days in the Cultural Revolution 
where there was no law and order. The mobs became the red guards and 
attacked the government offices; there were disturbances everywhere, and 
the whole world was turned upside down! Hong Kong is a place with the 
rule of law and does not allow such behavior. If the SAR government and 
the 6 million Hong Kong people had not done anything to stop such mobs 
and they could do anything they liked, then Hong Kong would be turned 
into a place with disturbances and people would not be able to live happily. 
What kind of a place would Hong Kong become? The Chechen Republic? 
The Balkan Peninsula? 
The protestors came to Hong Kong from mainland China, therefore by reminding 
readers the difference between Hong Kong and mainland China, the protestors were 
presented as un-Hong Kong and trying to ruin Hong Kong. This is merely a 
continuation of the ‘burden’ frame which sees the right of abode seekers' interests as 
contradictory to those of the people in Hong Kong. 
This tragic incident is clearly a big blow to the movement. None of the frames 
identified here were still being sympathetic to the right of abode seekers or supportive 
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of their cause. Because an immigration official was killed as a result of the 'arson', 
the right of abode seekers were again being treated as people threatening Hong Kong. 
Phase Six 
In early 2002, the right of abode seekers staged a long-running sit-in at the Chater 
Square adjacent to the Legislative Council. On 25 April, a group of right of abode 
seekers surrounded the car of the Secretary for Security Regina Ip outside the 
Legislative Council. Ip's car was blocked by the crowd for more than half an hour 
before it was finally driven away. The police subsequently cleared the Chater Square 
the next day, thus ending the sit-in. 
The newspapers adopted two different frames regarding this episode. One of 
them is the ‘challenging’ frame, the actions of the right of abode seekers were 
regarded as a challenge to the government and Hong Kong. Oriental Daily (25 April 
2002: Al) described the incident as the ‘right of abode riot'; Ming Pao (25 April 2002: 
A2) described the incident as a 'set o f f . Both argued that the right of abode seekers 
were causing trouble. 
The protestors' actions were portrayed as threatening the authorities, according 
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to Ming Pao and Oriental Daily. Ming Pao (25 April 2002: A2) reported that the 
protestors were 'challenging the law openly' and ‘almost losing reasonableness'. The 
incident was referred to as 'the first time the safety of Regiona Ip, who was well 
known for her stunning comments and toughness, was being threatened directly since 
she took charge of the Security Bureau'. The protestors were thus portrayed as people 
who would harm a high-ranking government official. In its editorial on 26 April 2002 
(A2), the clearance was supported because the action of the right of abode seekers 
was 'irrational' and ‘out of control，. 
The editorial of Oriental Daily (26 April 2002: A31) also claimed that the cause 
of the incident was ‘the irrationality of the right of abode seekers' and their 
'uncontrolled mounting sentiment'. This editorial also blamed the government for 
treating the right of abode seekers too leniently in the past, giving them "an illusion 
that the SAR government can be challenged'. Like Ming Pao, Oriental Daily 
presented the right of abode seekers as people who could no longer control 
themselves and were acting against Hong Kong's interests. Such representation, of 
course, is consistent with the identity constructed in the ‘burden’ frame earlier. 
Unlike the other two newspapers which claimed that the right of abode seekers 
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were causing trouble, the incident was merely described as ‘the most vigorous clash 
noted recently' by Apple Daily (26 April 2002: A8). Although the protestors were 
reported as ‘too radical', ‘rabble,, 'agitated' and 'out of control', they were not 
identified as culprits of the conflict. The 'victims' frame was again adopted in its 
editorial on 26 April 2002 (A8). According to the editorial, the clearance was not 
supported because it would ‘agitate，the right of abode seekers since 
the seekers have long been waiting for family reunion; some old parents 
have to face the fact that their children would soon be repatriated. They 
were frustrated with the many setbacks; they lost their right of abode after 
the interpretation by the NPCSC. 
Because of such hardship they were facing, the editorial argued that their 
continued struggles like 'judicial review' and ‘peaceful protests' are 'both 
understandable and reasonable'. 
Though the editorial of Apple Daily did not support the protestors' cause, by 
presenting them as victims, the right to continue their struggle was supported and the 
decision to clear the Chater Square was opposed. This frame however, like the 




Throughout the six phases, the right of abode issue was framed in different ways. 
While the 'illegal entries' frame was prevalent in the first two phases and the 
'queue-jumping' frame was found in phase two, the ‘burden，frame was widespread 
from phase two to phase three. The Mainland-bom children were constructed as 
people who were un-law-abiding and unwelcomed under these two frames. This 
image continued in the later phases under the 'challenging' frame and the ‘arson’ 
frame, as both these frames treated them as threatening the order of Hong Kong 
society. 
The 'rights' frame and the ‘rule of law' frame shown by Ming Pao and Apple 
Daily in the first phase, on the other hand, presented the Mainland bom children as 
having the right to live in Hong Kong. Since the third phase, though their objectives 
were no longer supported under any frames, the 'victims' frame still interpreted their 
protests as understandable and acceptable. These frames have given the right of abode 
seekers the identity of having the right to live and protest in Hong Kong. 
In other words, two different discourses could be found, while one opposed the 
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right of abode seekers' actions and claims; the other one was sympathetic to most of 
their actions and claims. However, because the common perception of people in Hong 
Kong is that mainlanders and new arrivals from the Mainland were not welcomed, the 
more sympathetic version could be considered as a marginalized discourse. During 
phase five, even sympathetic discourse was rare, showing that there was less support 
for the right of abode seekers. Although Apple Daily was sympathetic to the protestors 
again in the last phase, support for their objective was absent after the ‘arson，. 
These different discourses on the right of abode seekers as constructed by others 
would affect how the right of abode seekers define themselves. In the next chapter, we 
will explore how the informants respond to these identities given to them by others. 
‘After the re-interpretation, the SAR government claimed that only about 300,000 
mainland-bom people would be entitled to the right of abode according to the Basic 
Law. 
“CSSA (Comprehensive Social Security Assistance) is the major social security 
scheme in Hong Kong, which gives the poor and other disadvantaged people 
monetary subsidy. 
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Chapter 4: Who are We? 
We are from mainland China 
All are Hong Kong residents' children 
For the sake of family reunion 
Have become brothers and sisters 
The above lyrics are extracted from the 'School Song' of the ‘Right of Abode 
University'. The 'students' share a number of commonalities, such as their mainland 
background, the fact that their parents are Hong Kong residents and they want to be 
reunited with their family, and these are clearly stated in the lyrics. Since they share 
these common characteristics, they have become brothers and sisters, fighting 
collectively for family reunion. In other words, they share with a common collective 
identity, and it is this that enables them to engage in collective action. 
Although Alberto Melucci (1996) argued that we should not reify the concept of 
'collective identity', sociologists, among others, do in fact identify collectivities 
(Jenkins, 2004: 82). Indeed, perhaps most people would define the collective identity 
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of the groups and categories they belong to. Therefore, how the participants of a 
movement define their own movement is very important, as it is this very ‘collective 
identity' with which they identify that prompts them to participate in activities for the 
movement. As suggested by Francesca Polletta and James Jasper (2001: 285), the 
concept of collective identity can help us understand more about 'the creation of 
collective claims, recruitment into movements, strategic and tactical decision making, 
and movement outcomes'. In this chapter, we will concentrate on how collective 
identity influences participation in the right of abode movement. 
What is Collective Identity? 
A collectivity can be regarded as ‘a plurality of individuals who either see themselves 
as similar, or who have in common similar behaviour and circumstances, or vice 
versa' (Jenkins, 2004: 80). In social movement literature, however, such a general 
definition cannot help us leam much about how different individuals become a ‘we，， 
and why they decide to act together. Alberto Melucci (1996: 70) has offered a more 
comprehensive definition of 'an interactive and shared definition produced by a 
number of individuals (or groups at a more complex level) concerning the orientations 
of their action and the field of opportunities and constraints in which such action is to 
take place'. This definition implies that a collective identity is mainly based on 
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cognitive dimension which concerns the goals，means and environment of action 
(Melucci, 1989: 35). Moreover, the collective identity is negotiated through 
interaction among individuals (Melucci, 1989: 35) and strengthened through 
emotional investment (Melucci, 1989: 35). 
Collective identity can only be created and sustained with the support of both 
structure and process. Structures supporting collective identity include 'submerged 
networks' (Melucci, 1988, 1989) and 'abeyance structures' (Taylor, 1989), which can 
provide both resources and space for individuals to interact, thus producing and 
sustaining their collective identity. The ‘we’ is developed, reinforced and negotiated 
through definite processes. Three such processes, and these interact with each other, 
are identified by Verta Taylor and Nancy Whitter (1992) in their analysis of the 
lesbian feminist movements in the US: boundary, consciousness and negotiation. A 
boundary highlights differences between members and non-members; consciousness 
refers to the interpretive frameworks that define members' common interests; and 
negotiation concerns the ways the members respond to or resist the existing system 
(Taylor and Whitter, 1992). 
Like other identities, collective identity is not fixed. As shown by different 
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studies, a collective identity can change because different people are active in the 
movement in different stages (Klandermans, 1994; Whitter, 1995) and/or because of 
the change of external contexts (Robnett 2002; Whitter, 1995). As neither individual 
nor collective identities are static, individuals leave the movement if they no longer 
identify with the collective identity. Long-term participation, such as that among the 
right of abode seekers, can only happen when people are committed to the collective 
identity. Commitment to a social movement or a collective identity can increase 
through group processes like consciousness-raising, collective empowerment, 
polarization and collective decision-making (Hirsch, 1990). Interaction with the 
opposition could also increase the sense of solidarity (Fantasia, 1988). A sense of 
‘collective agency' can also sustain participation, because participants can feel that 
they can collectively achieve something (Gamson, 1991, 1995; Cemlo, 1997: 393-4). 
Leadership, ideology, organization and ritual have been identified as influencing 
levels of commitment (Downton, Jr. and Wehr, 1991). A fifth factor is further 
suggested by James V. Downton, Jr. and Paul Wehr (1991) and that is personal 
network. This factor, like that of influence of peers (Klatch, 2002) and breaking ties 
with outsiders (Delia Porta, 1992), implies that people are more likely to commit to a 
movement if the collective identity is more exclusive. 
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All identities are subject to contestation; therefore a collective identity can be 
interpreted differently. Carol Mueller suggests (1994: 256) the public level of 
collective identity should be treated differently from collective identity at the 
submerged network level. In fact, when one version of collective identity has been 
identified, it is inevitable that other versions have been submerged; the version of 
collective identity held by the rank-and-file members of the right of abode movements, 
which is the focus of this chapter, may not be the same as the version the movement 
leaders or other supporters want to present to the public. 
A Common Objective 
The emergence of a collective identity is related to the external context. Without 
Article 24 of the Basic Law, the Mainland-bom children of Hong Kong residents 
could never have been treated as the same group. Of course, the political opportunity 
given by Article 24 cannot be the only factor contributing to the emergence of a 
collective identity. The members of the movement have to recognize that they have 
something in common in order to form a ‘we’. To the right of abode seekers, the most 
important element defining them as a collectivity is their common objective. 
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When asked who they regarded as members of the right of abode movement, the 
informants often offered a list. For instance, one said that members of the movement 
included ‘our parents, children like us and also those citizens who support us，(6). 
While another listed ‘children, parents of course, people from the Hong Kong 
Federation of Students, Catholic organizations... and also the lawyers' (13). 
As a single-issue movement, it is not surprising to see that all informants share a 
concrete objective, namely the right of abode in Hong Kong. This common objective, 
according to the informants, helps tie different members of the movement as a 
collectivity. The commonality among the right of abode seekers was referred to as 
‘fighting for the same thing' (10) or 'I think everyone is thinking of the Hong Kong 
identity card' (3). This shared objective was elaborated further by an informant as 
'hopefully we can stay here, hopefully we can have the right of abode, hopefully we 
can live in Hong Kong with our parents' (5). 
As the objective is used by my informants to define who is and who isn't a 
member of the right of abode movement, their collective identity is in fact very 
inclusive. Anyone who is willing to embrace this objective can be regarded as a right 
of abode seeker. As an informant said, ‘If you are willing to help and think you belong 
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to the group, you are very welcome' (1). This in-group, in the informants' perspective, 
does not have any significant difference from other social groups. An informant tried 
to explain that they were doing the same thing as other people in Hong Kong. 
In fact, there's no significant difference. We fight for a right, just like those 
old men and women who often fight for their own welfare, which is also a 
kind of right, isn't it? (12) 
This opinion was echoed elsewhere when another informant stated that 'There's no 
difference. The right of abode seekers staging protests is in fact the same as citizens 
staging protests!' (2) 
However some informants did acknowledge there are differences, but these 
differences are based on their common background and cannot be considered a 
contributing factor of their participation. An informant said, ‘In fact there is no 
significant difference. What makes the difference is the Hong Kong identity card 
which can make getting jobs easier' (3). This statement shows that while being unable 
to live like a local resident has been acknowledged, this difference is not seen as the 
source of the conflict. Another informant expressed this idea differently: 
The right of abode seekers have more time than others (roars with laughter). 
We always wonder why we are so free. Why are we so free? Why do we 
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have so much time? That's strange indeed. All of you are working to make a 
living, all of you are rushing about to make a living(13). 
Although some cultural differences were identified by a few informants, these 
differences do not seem to relate to their political orientations. These perceived 
differences attached to the right of abode seekers are not that positive. One informant 
criticized her fellow right of abode seekers as not logical enough, and this difference 
was explained by emphasizing their shared mainland background, as such a culture ‘is 
a culture carried from the birthplace' (1); another explained her own perceived 
negative characteristics of the right of abode seekers by referring to their origins. Such 
a difference, she believed, disappeared after they had adapted to life in Hong Kong, 
‘They were once country bumpkins who are no longer silly and have adapted to the 
city just like its citizens' (7). 
To sum up, the right of abode seekers perceive themselves as a common group 
mainly because of their shared objective. This common goal is obtaining the Hong 
Kong Identity Card, or the right of abode in Hong Kong. Since this is almost the only 
criterion when judging whether a person can be qualified as a member of the right of 
abode movement, this collective identity is very inclusive. In other words, they are not 
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trying to create a fixed or rigid boundary for the movement. Differences between right 
of abode seekers and other people are usually down to the as yet unfulfilled objective, 
like being unable to work legally. Such differences would cease to exist once they are 
granted the identity cards. Even though cultural differences were also identified, this 
did not affect how they define themselves concerning the right of abode issue. 
Because these differences either would no longer remain or are not significant, the 
right of abode seekers are implicitly defining themselves as people like others outside 
the movement. 
Since the informants talked of the differences between themselves and people 
outside the movement, some members of the movement were also excluded from the 
in-group. Those who supported the movement's cause but who were bom in Hong 
Kong or have the right of abode in Hong Kong obviously do not share the Mainland 
background and are able to work legally in Hong Kong. Thus, in the informants' eyes, 
the collectivity of right of abode seekers can still be divided into different groups. 
Because all the informants are mainland-bom children of Hong Kong parents, it is 
understandable that they are more aware of the characteristics which members from 
their ‘sub-group’ possess. So when they are talking about a ‘we，，it could mean all 
members of the movement, or purely the 'children'. 
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Negotiation 
In the previous chapter, we have seen that the right of abode seekers were presented in 
different ways from 1997 to 2002. At times the image was a sympathetic one, but they 
were also marginalized; they were described as un-law-abiding, irrational and a 
burden, compatible with the common perception of mainlanders and ‘new 
immigrants'. The informants are well aware of this negative image, and they have 
their own ways to negotiate such a negative identity. 
The government's claim that up to 1.67 million people could come to Hong 
Kong from mainland China within ten years after the 129 ruling reinforced the 
'burden' identity. The figure given by the government was unanimously regarded as 
wrong by the informants, implying that they do not think arrivals would impact as 
greatly as described by the government. As one informant explained, ‘In fact the 
number did not reflect the reality. It was overestimated.... Also if there are indeed so 
many who come, they have the ability to make a living on their own!, (5) A few 
informants argued that their arrival would benefit Hong Kong. One of them remarked, 
‘I think when Hong Kong is facing the problem of decline (economic situation), there 
would be a different picture with the arrival of the right of abode seekers can bring 
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about a climax. In past history, Hong Kong has become prosperous when there has 
been a huge flow of population' (14). Another informant also thought that their arrival 
would be good to Hong Kong because 'one gets better through competition' (3). 
Of the fear that the 129 ruling would trigger an 'influx' of 'illegal entries', the 
background of my informants can probably refute such a claim. Out of the fourteen 
informants, only two had ever entered Hong Kong illegally. All the others entered 
Hong Kong with a two-way permit. Interestingly, some of them have also shown their 
irritation towards right of abode seekers who arrive in Hong Kong illegally because 
some illegal entrants had been granted the right of abode according to the 'concession 
policy,. One informant blamed the SAR government for granting these people the 
right of abode. ‘The concession policy benefited the illegal entrants, while lawful 
entrants did not get anything out of it，(12). Another informant agreed that the 
‘concession’ policy is unjust because 'those who were in fact stowaways were granted 
the right but those who arrived legally were not granted the right. How unfair it was!， 
(7) By describing themselves in this more positive manner, they concur with the view 
that some right of abode seekers are un-law-abiding. Seeing these 'un-law-abiding' 
people being granted the right of abode merely increases their sense of injustice. 
The fire which killed two people at Immigration Tower clearly reinforced the 
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don't support the idea of starting a fire. One shouldn't do that! But this might have 
happened due to the fact that the case had been dragging on for too long and they 
were not given the right' (8). Another informant also stressed that government 
officials were also responsible for this tragic incident. ‘I think they were wrong. Some 
people were quite innocent. The fact that we were being discriminated against by the 
Immigration Department somehow touched off the incident. They looked so 
contemptuous when they handled our permit renewals' (12). 
This type of response is even more common regarding the incident surrounding 
Regina Ip's car. Most of the informants felt the whole incident was a plot planned by 
the government to gain public support for the clearance of Chater Garden the 
following day. Regina Ip was also blamed for deliberately stirring up protestors' 
emotions. The following quote best represents their viewpoint, ‘Why did she show up 
in Chater Square? Was it a deliberate act provoking parents' gathering and dispersal at 
Chater Square?' (9) 
The emotion which caused the protestors to surround Ip's car is also 
understandable, according to some informants, because they had already suffered a lot. 
As one of them explained, ‘Why did people behave in such a way? Is it usual to lose 
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‘un-law-abiding’ image of the right of abode seekers. The informants also had their 
own interpretation of this tragic event. Some refused to use the term ‘arson’，three 
referred to it as a ‘fire accident，，meaning that the protestors there did not deliberately 
start the fire and a few thought that criticism of the event was not justified because 
what had really happened was unclear. 'Citizens^ described it as arson. They said it 
was arson. But those right of abode seekers set fire to themselves and others as well. 
This is arson? I'm not sure if it is. It's difficult to judge' (1). 
Responding to this negative image, some informants maintained that it is unfair 
to use the incident to judge all right of abode seekers, as one explains, 'Citizens 
should know exactly if there were such people (on that day) and how many people 
went in there (the Immigration Tower). You can't judge hundreds or thousands of 
people simply because of just some twenty people, right?' (10) Another informant also 
emphasized that there are differences among right of abode seekers: There are good 
and bad people in every society. I can't exclude the possibility that some right of 
abode seekers like stirring up trouble while some don't. Some want to create trouble 
when they fail to get what they want，(11). 
Far from it being the sole responsibility of the abode seekers, many informants 
argued that the government had to share responsibility as well. One informant said, ‘I 
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your temper like that? Is it usual to go up to a car like that? It's not usual unless you 
are stirred up by somebody! ’（4) 
Since the dominant discourse in Hong Kong does not welcome these right of 
abode seekers, they have developed their own ways to negotiate their identity. These 
negotiation strategies include blaming the government for their suffering and 
disputing so called 'facts' like the 'arson' in the Immigration Tower and the survey 
results released by the government. These means of negotiation could further 
reinforce their victimized identity. Unlike the lesbian feminists in the US (Taylor and 
Whitter, 1992), the right of abode seekers do not suggest new ways and criteria to 
define themselves. By disputing 'facts', blaming the government and even admitting 
the right of abode seekers as a heterogeneous group of people including some bad 
elements, they are trying to present themselves as ‘normal，Hong Kong people, and 
this strategy corresponds to the inclusive identity which they are trying to present. 
They want to be treated the same as other people in Hong Kong, differences are not 
celebrated like in some ‘new’ social movements in the West. 
Consciousness: Rule of Law? 
As stated above, the objective shared by the right of abode seekers is the right to live 
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in Hong Kong. In order to rationalize this objective, members of the movement have 
to legitimize their claims; otherwise, it would be impossible for them to continue their 
actions. Throughout the years, the ‘rule of law' discourse has dominated the debate on 
this issue because of the government's controversial decision to ask the NPCSC to 
re-interpret the Basic Law. Some right of abode seekers decided to shave their heads 
in order to show that the NPCSC's action was damaging the rule of law." But during 
the interviews, the ‘rule of law’ discourse was initiated only by two informants and 
even these two did not elaborate much on the essence of ‘rule of law'. One of them 
simply said, ‘(Hong Kong can be described as) a place with no rule of law. It is a 
place with the rule of men. Only Tung Chee-wah's words count He went to the 
NPCSC for the re-interpretation of the Basic Law to seek their backing'(7). The only 
other informant who mentioned rule of law holds a similar view, saying, ‘If there is 
rule of law in Hong Kong, why is there a re-interpretation by the NPCSC? The Court 
of Final Appeal has made the ruling on the case already! ‘ (13) 
I raised the issue of 'rule of law' during some interviews, and the responses show 
that this issue is either not important or is not understood. One admitted, ‘I don't quite 
understand the rule of law. What is it about?' (4) Another even claimed ‘I think to go 
against the rule of law will affect social stability. But I think the re-interpretation is in 
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compliance with the rule of law' (12). 
The data presented above shows that, although the 'rule of law' was important in 
the debate around the right of abode issue (as shown in the previous chapter), these 
mostly rank-and-file participants tend not to use the term ‘rule of law' to justify their 
actions. William Gamson (1991, 1992) argued that collective identity should be 
explored by finding out the meaning of publicly displayed symbols. But as the 
example of 'rule of law' shows, paying too much attention to these publicly displayed 
symbols could be misleading. Even though the PRC national flag and a large picture 
of former PRC leader Mao Tse-tung can be often seen in their protest activities, none 
of the informants told me that they loved the PRC regime or admired Mao.川 
Instead of exploring the meanings of publicly expressed symbols, direct 
interaction with participants through in-depth interviews and participant observation 
can help clarify the thoughts and ideas of the participants. 
Consciousness: Rights 
If the 'rule of law' is not the main concern of these mainland-bom children, what else 
helps them to justify their claims? First, they share a common feeling of injustice 
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about the government's actions. The 129 ruling granted them the right of abode in 
Hong Kong. However, because of the government's request for a re-interpretation of 
the Basic Law, they feel that what was entitled to them by the CFA was unjustly taken 
away by the government. This sense of injustice was vividly described by an 
informant as 'It's just like I am given an apple but then the apple is taken back. Why 
are the right of abode seekers treated as stupid kids? The government only gives what 
it wishes' (13). 
They believe they have a legitimate claim because the government is perceived 
to have misled them and to have broken their promise to let them reside in Hong 
Kong. An informant who entered Hong Kong just days before the re-interpretation of 
the Basic Law felt she was cheated by the then Chief Executive Tung Chee-hwa. 
The Chief Executive promised before hundreds of people in Hong Kong 
that those right of abode seekers who had arrived in Hong Kong before the 
re-interpretation would not be affected. All Hong Kong people heard what 
he said. Having such an identity, we were of course delighted to hear it. It 
meant we would sooner or later have the right of abode, yes, we would have 
it very soon. But now we realize it's not the case! (2) 
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Another informant accused the government of 'going back on its word' (8). For 
this informant and many others, the term ‘right，has been incorporated into this 
perceived injustice to support their claims. This informant said, 'We are deprived of 
our right by the government... It said children of Hong Kong residents had the right of 
abode, so I have the right to stay here! ’ Another informant echoed this viewpoint by 
saying, ‘I have the right, haven't I? I am deprived of the right by you! You have 
already made a ruling on that.' This right, according to these two informants, refers to 
the ‘right’ of abode granted by the CFA. 
Besides this 'right' of abode, another 'right' is also utilized to support the right of 
the abode seekers' claims. This ‘right’ is the ‘right，to family reunion. The opportunity 
to live with their parents in Hong Kong is treasured by these mainland-bom children, 
it is therefore not surprising to see almost all informants justify their claims by 
referring to the right to family reunion. 
As expressed by an informant, family reunion is a ‘basic human right' and the 
re-interpretation of the Basic Law by the NPCSC thus 'deprived people of their basic 
human right' (4). Another informant spoke of the importance of family reunion, 
saying, 
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I think the protest is not only for the sake of having the identity card, but 
also the right! Why can't the children live with their mothers? It is fully 
justifiable. Everyone possesses this right. Why can't some children live with 
their mothers in Hong Kong but others can in their place?' (2) 
The consciousness of being deprived of a ‘right，was clear in all informants. 
Even an informant who refused to use the term 'right' was actually supporting the 
claim that a family reunion is a right. 
As a parent, it's natural to live with your children. It's not about a right. You 
are bom to be the children of your parents. It is indeed the ideology of 
society. It is not the law that endows you as parents, you are the parents of 
your children as a matter of fact! (14) 
It may be important to note that it is rare for the informants to explain why 
family reunion is a right. For example, two of the informants simply used a slogan 
commonly heard during protests, 'just as there is country, so there must also be 
families' (1 and 3) in order to explain how natural the right to family reunion is. From 
their use of a slogan to legitimize the claims, we can see that participating in the 
movement helped raise the consciousness of the right of abode seekers. One of the 
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informants who used the slogan said that she did not know much when she first came, 
but ‘(after June 26th,) every parent would say family reunion is a right' (3). 
Another informant's experience is similar. She also stated that she did not 
understand much about the right to family reunion when she first joined the 
movement. She recalled, ‘(During the early days of my arrival at Hong Kong,) I just 
shouted the slogan. Gradually, I understood more and more about it’（4). 
This belief that consciousness was somehow raised after participating in 
collective actions was echoed by others, as one said, ‘I always joined demonstrations 
which means I started having (this kind of consciousness)，(10). In other words, some 
of the informants acknowledged the role played by participating in the movement in 
shaping their consciousness, but how it really came about is not that clear, as shown 
by another informant who told me that she thought that family reunion is a human 
right because ‘probably it is what I always heard' (13). 
In fact, not all informants agreed that participation in the movement had raised 
their consciousness. Two informants claimed that they had such consciousness long 
ago. One of them, who had been living in Hong Kong for almost a decade said, 
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We are subject to human rights, I have always thought this. What's so bad 
about China is that human rights are not respected. Everything's about 
Communism, rules set by the CCP and applied to human beings. 
Everything's suppressed, everything's controlled. I'm against that. Human 
rights are very important' (6). 
This informant, however, was not quite sure how this consciousness came about. She 
said, ‘I don't quite remember (when I start having such thoughts), what I have been 
asking for is human rights; at home, my daughter's rights are also respected'. The 
other informant was similarly unsure about the origins of such consciousness in her 
mind; when asked when she began to think that family reunion is a human right, she 
replied, ‘It seems there has been the issue of human rights all along... I'm not sure, I 
always think there should be' (11). 
While the informants share the same objective, they also share a sense of 
injustice because they feel the government has taken away their 'right', which they 
should enjoy according to the 129 ruling. The term 'right' carries two meanings: the 
right of abode granted by the Basic Law/CFA and the right to family reunion. Though 
at least two of the informants claimed that they had been aware of a consciousness of 
the 'right' to family reunion before joining the movement, for most of the informants, 
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such a consciousness was a result of participation in the movement. In other words, 
participation in the movement has contributed to the establishment of a shared and 
common consciousness among the right of abode seekers. On the other hand, their 
argument that they had the right of abode is probably a result of 'sudden imposed 
major grievances' (Walsh, 1981: 18) rather than a result of interaction and 
participation, because the period from the 129 ruling to the re-interpretation meant 
that their right to live in Hong Kong, to which they were entitled according to the 
CFA, was taken away. The actions of the authorities can thus be seen to influence the 
process of collective identity. 
Affection Developed through Interaction 
Besides sharing a common objective and common consciousness, interaction among 
the members and participation in movement activities can strengthen commitment to 
the movement, as emotional bonds are created. Such commitment and emotional 
attachment can encourage members to participate in the movement's activities. Many 
informants talked about their friendship with their fellow right of abode seekers. Since 
these mainland-bom children share a similar background and experience, they can 
share mutual understanding and empathy. One informant explained she was more 
likely to befriend other right of abode seekers because, 'We think we can talk things 
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over since we are in a similar situation，(12). 
This kind of understanding is what they cannot get from interacting with people 
who are not right of abode seekers, as shown by the informant who said, 'We all 
understand each other's feeling. Those natives, those Hong Kongers won't understand 
our mentality. They don't understand our situation and that's why they don't know our 
mentality. I am happy to spend time with them, yet it's not happiness' (3). 
Being a right of abode seeker seems to be a heavy burden. Some informants tried 
not to let people outside the movement know about their situation. One admitted, ‘I 
dare not get too close (with people outside the movement), not be bosom friends. It 
seems quite embarrassing because of my identity' (8). Another informant felt that her 
relationship with other mainland-bom children fighting for right of abode is much 
better because ‘The right of abode seekers understand you. You feel comfortable 
talking to them. But you won't share everything with people outside the movement 
because you don't want to disclose your identity'. 
Many right of abode seekers even try to deceive others about their identity. As 
one of the informants recalled, 
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Sometimes I bring my friends (right of abode seekers) out and the problem 
is being asked what we do. What should we say? This one doesn't have a 
job. That one is also unemployed. Some make up stories, claiming they are 
teachers!' (9) 
Since she does not want others to leam about her status, making friends with other 
seekers and making friends with people not involved with the movement are two very 
different experiences. ‘You are comfortable with seekers and feel free to talk to them. 
You are less reserved and can be yourself! ’ 
This lack of common experience is not the only reason why they don't feel 
comfortable when facing 'outsiders'. Discrimination is another factor. Some 
informants recalled such episodes. One said, 
When being told that we are right of abode seekers, people's (outsiders) 
expression is so... you know. Then he or she will look very embarrassed and 
try to get away from us. Oh! I'm NOT the devil! And you act like I'm going 
to hurt you! (10) 
Her relationship with other seekers was described as ‘more friendly'. As another 
informant explained, there was no need to fear discrimination from other seekers 
because ‘we share the same identity, we won't discriminate against each other and 
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hence we have more to talk about! ’ (13) 
Along with a common background, participation in the movement contributes to 
the reinforcement of the collective identity. Several informants felt that they became 
more committed to the movement because of joining or even organizing movement 
activities. The long sit-in in Chater Square before the clearance was widely seen as an 
enjoyable experience, with one informant referring to the close relationship between 
the protestors at that time because ‘we spent every night together, sometimes we 
ordered take-aways and sometimes we did some cooking' (1). A certain form of 
'empowerment' was felt by another informant after she had joined the activities of the 
Right of Abode University. She said, 
I was so enthusiastic last year. I was very happy because I came across 
many people. We got along very well. It felt so good! We worked together. 
At that time, two parents' associations were quarrelling. We discussed how 
we could deal with it or invite organizations for help. We had concerts, 
activities on June 26th. I was so devoted and that was really the most 
fruitful time I have had in these five years (11). 
Their affection is not confined to only other mainland-bom children; they also 
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showed much affection towards the parents, sympathizing with their situation. As one 
informant explained, ‘It seemed they were living in hardship. They were so exhausted 
fighting for their children but it seemed the government was paying no attention to 
them. Every time I saw them outside the government headquarters, they were pouring 
with sweat. It was so cruel and seemed like torture' (3). Such an attitude was echoed 
by many others, with another saying, 
I find those parents staging the demonstration very energetic. It's so 
miserable that they worry about their children all the time; they always wonder 
why they are not allowed to stay here and why the government is so cruel to 
them and the parents look older and older every year (10). 
Involvement in the movement did not end once right of abode had been granted, 
either. Three informants who had already been granted the right of abode in Hong 
Kong claimed their continued participation was due to the commonality they used to 
share with other seekers when they were still fighting for their 'own' identity card. 
One of them explained her continued involvement in this way, ‘When I look back on 
my experience over these years, I think I share a common background with other 
right-of-right seekers, a common history or maybe a common story. I really feel 
attached to this place' (4). Another praised ‘us, for sacrificing a lot in order to fight for 
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the right of abode, and said, 'I hope everyone will be granted the right of abode. What 
the government did was so wrong; I hope they will succeed' (5). The third criticized 
those who had not stayed in the movement after getting their identity card, arguing 
that they had the duty to support the movement: 
You should stand up against the government on January 29th, shouldn't 
you? I thought we should get together on those 2 days (January 29th and 
June 26th) no matter how busy we were. I did tell them (those who were 
granted the right of abode) but they apologized and said they were too busy 
to go (6). 
Interaction with fellow members, unhappy encounters with outsiders, satisfaction 
gained from participation and emotions have reinforced the informants' collective 
identity. In fact, as they became more committed to the collective identity, they 
became more committed to the movement as a whole. But while the right of abode 
seekers claimed to want an inclusive collective identity, the ‘inclusive’ boundary they 
had suggested was never achieved as many of the right of abode seekers had much 
closer relations with fellow right of abode seekers rather than people outside the 
movement. The network they were active in shows that although no rigid boundary 
was set, the collectivity still turned out to be very exclusive. 
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Lack of Unity 
Despite the reinforcement of collective identity presented above, many informants felt 
disillusioned because they felt there was not enough solidarity within the movement. 
Some of them even went so far as to say that solidarity had never existed within the 
movement, claiming there was virtually no trust among the right of abode seekers. An 
informant told that 'There's no unity, not a bit of unity. No matter what others say, you 
think they have their own motives' (6). Two other informants blamed the lack of unity 
on the organizational structure of the movement. One of them said, 
Everyone has his or her way of life and there exists such a huge difference 
in how they work things out. Also, we feel like we don't have a head, which 
means we are without a leader. Even if there is a leader, he or she will not 
be able to manage the group. How to put it.. .the difference in the way 
people think is so huge and hence people are not united (1). 
In other words, this informant was not satisfied with the lack of discipline among the 
right of abode seekers. An organization which could more or less ‘control，the 
behavior of the seekers would be preferable. The other informant who also disliked 
the organizational structure had a similar opinion, she wanted the right of abode 
seekers to obey the movement leaders, and the current situation was described like 
this, ‘I don't have to obey what you say, I will only join you if I agree with your 
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Standpoint!' (14) However, although these three people criticized the movement for 
lacking solidarity, this feeling did not cause them to stop fighting for their shared 
objective. 
There were a few informants who lamented disharmony among right of abode 
seekers and viewed this as proof of disunity. As mentioned earlier, there was an 
informant who felt somewhat ‘empowered，，but conflicts between right of abode 
seekers finally caused her to join fewer movement activities. According to her, the 
source of conflict is the varying status of the right of abode seekers. While some were 
still waiting for a court ruling which might allow them to stay in Hong Kong, some 
were living in Hong Kong illegally. As her case was still to be heard by the CFA, she 
thought those who were staying illegally were not contributing enough. Their 
unwillingness to work together led her to say, ‘I think we are divided, very much 
divided' (11). This is also the reason why she decided to lower her levels of 
participation, saying, ‘It is meaningless if we are not united and achieve something 
together'. 
Another informant agreed that the movement was no longer united, pointing to 
her relationship with other right of abode seekers as proof. She recalled recent 
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unhappy encounters, ‘Sometimes I find it difficult to integrate myself into their circles. 
I feel isolated... they are clannish and like to move in their own circles ’ (13). She 
claimed that many seekers like to ‘form their own circles' and therefore there was no 
solidarity within the movement, prompting her to join fewer activities than before. 
The examples of these two informants show that a perceived lack of unity, when 
interpreted as an unhappy experience when interacting with fellow movement 
members, could lessen their commitment to the collectivity. 
‘SaiWan， 
Just before I began to conduct interviews, a new organization which aims to help the 
right of abode seekers was set up. The existence of this new organization, commonly 
referred to as 'Sai Wan', serves as another blow to the unity of the right of abode 
movement. Unlike other right of abode organizations, ‘Sai Wan' wanted the right of 
abode seekers to stop staging demonstrations. People who joined parades or 
demonstrations risked being kicked out from ‘Sai Wan'. This new organization, 
backed by the pro-Beijing party the Democratic Alliance for the Betterment of Hong 
Kong (DAB), also urged the Mainland-bom children to return to mainland China and 
come back to Hong Kong through legal means. Unlike other organizations, which 
focused their actions on requesting the SAR government to accept their claims, ‘Sai 
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Wan' asked Beijing to grant individuals with special need the 'one-way permit'. 
Therefore, this new organization is totally different from other existing organizations 
in terms of the means they employ and their understanding of the environment. 
Since members of ‘Sai Wan’ are not allowed to join movements organized by 
other organizations, the turnout for events decreased, and this is obviously a blow to 
the morale of some right of abode seekers. One informant explained why she thought 
the movement had become less united. ‘(There used to be) thousands of people 
joining demonstrations. How many participants are there now? There are only a few 
joining sit-ins from the parents' association. People don't want to be criticized by 
them ('Sai Wan')' (8). Frustration was shown by another informant who hinted that 
‘Sai Wan’ was responsible for disunity, saying 
We used to be quite united. It seems there is overt and covert contention 
between us now. We joined each other for actions initiated by any of the 
parents' associations in the past. No matter how many associations were 
there, you could join as many as you wished. But now this isn't the case. 
You can't join other associations because you can belong to only one of 
them. People are much more divided' (9). 
102 
After ‘Sai Wan' came into existence, the means of fighting for the right of abode 
became a major issue within the movement. While ‘Sai Wan' discourages its members 
from participating in marches and demonstrations; the other two main organizations 
continued to organize demonstrations. Most informants told me that they still 
considered demonstrations as necessary in order to tell the SAR government that the 
problem was still to be solved and they had not given up yet. One of them said, ‘Some 
people got the right of abode because they demonstrated .. . .If you don't pressurize 
the government, it will never respond' (1). Another informant agreed with this 
viewpoint, and said, 'If there are no demonstrations and sit-ins, the government will 
think that the problem no longer exists, then they will not do anything' (9). Only one 
informant, the only active member of ‘Sai Wan' willing to be interviewed, questioned 
the value of demonstrations because means suitable for some other people may not be 
suitable for everyone (14). 
Despite the fact that most informants supported further demonstrations, almost 
all of them were also involved in ‘Sai Wan', hoping that they would benefit if 'Sai 
Wan' could really help the right of abode seekers. The following statement made by 
an informant who had already been granted the right of abode best sums up their 
mentality: ‘This means (protest march) is ok. I think it's fine. Let's see what we can 
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do with DAB as well. We should at least try our best，（6). 
Summary 
The major element tying the right of abode seekers as a collectivity is their common 
objective of getting the Mainland-bom children of Hong Kong parents the right of 
abode so that they can be reunited with their families in Hong Kong. In terms of 
defining right of abode seekers, this objective is a much more important criterion than 
the means and the understanding of the environment, according to the informants. 
However, this does not mean that Melucci was wrong to state that goals, means and 
understanding of the environment of actions are all cognitive dimensions of a 
movement's collective identity. Melucci's suggestion is to understand the collective 
identity giving rise to a movement, but to the right of abode seekers, the term 'right of 
abode seekers' may not be a particular movement identity. ‘Sai Wan' was competing 
with the other organizations organized by the right of abode seekers mainly in terms 
of the means to achieve the aim, with the result that they could not co-operate even 
though they shared an objective, thus there were in fact two different ‘collective 
identities' trying to achieve the same goal in different ways. However, as almost all 
the informants hoped that ‘Sai Wan' would offer them a glimpse of hope, they did not 
believe that joining ‘Sai Wan，was contradictory to the collective identity of 'right of 
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abode seekers'. Paying attention to all three cognitive elements suggested by Melucci 
can help us understand that there were two distinct collective identities or ‘action 
systems' (Melucci, 1989: 25-30): one is the movement-oriented identity, the other is 
the new identity established by ‘Sai Wan'. Although most informants are involved in 
both the movement and Sai Wan, actually there are two different action systems, each 
trying to achieve the same objective in different ways. If only the characteristics 
which the informants said that they shared were taken into account，we would fail to 
notice that there were actually two different 'collective identities' competing with 
each other. 
Interaction among the right of abode seekers and participation in activities 
provided the space for the formation and reinforcement of the collective identity. 
Moreover, external factors like Article 24 of the Basic Law, decisions made by the 
government and the verdict given by the court have also led to the formation of the 
collective identity. The negative image created by the media and others have also 
affected the ‘right of abode seekers' identity. In order to cope with the negative image, 
the collective identity was made to be inclusive rather than exclusive. This may 
explain why even though many informants did speak of unhappy encounters with 
non-members, they insist that they are not different from them. In other words, they 
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were aware of the differences, but unlike many 'new' social movements like the 
lesbian feminists in the US (Taylor and Whitter, 1992)，the right of abode seekers do 
not want to celebrate the differences, rather they wish to downplay them. This shows 
that the content of their collective identity is very complex, the ‘we, was developed 
partly because ‘we’ are different; but ‘we, want to show people that ‘we，are not 
different. An inclusive collective identity was their wish; however the Mainland-bom 
children's interactional network was still largely confined to other movement 
participants, implying that the participants in fact could not dictate how inclusive their 
collective identity was. 
The common experience and emotional attachment with other seekers had a 
positive effect, encouraging some right of abode seekers to commit to the right of 
abode movement. Even though some of them had already been granted the right of 
abode in Hong Kong, they were still willing to help because of the common 
experience and friendship they had with other right of abode seekers. Nevertheless, 
the lack of unity due to internal conflicts caused some informants to feel disillusioned 
about the movement, the sense o f collective agency' and ‘solidarity，decreased, 
which in turn discouraged the right of abode seekers from sustaining participation. 
1 Most informants use the term 'citizens' when they are referring to the local Hong 
Kong people who are not members of the right of abode movement. 
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n In Cantonese, the pronunciation of ‘hair，and 'law' are the same, 
m According to a movement leader, the PRC flag is raised because some parents do 
not want the government to think that they are unpatriotic. The picture of Mao is 
brought to protests because some parents think that Mao was a hero of the poor, but 
this movement leader actually does not agree with these ideas. 
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Chapter 5: Who am I? (1) 
In the previous chapter, we have explored the formation and the content of the 
collective identity of the right of abode seekers. Participants in the movement act 
collectively because they all share and identify with this collective identity, which is 
mainly based on the common objective. This common objective, mainland-bom 
children of Hong Kong parents being granted the right of abode in Hong Kong, is 
supported by the perceived unjust re-interpretation of the Basic Law by the NPCSC as 
well as the right of family reunion, and is reinforced by interaction with other seekers 
and participation in the movement. 
However, not all people who identify with a collective identity of a social 
movement will actually participate in the movement activities. For example, a person 
can agree with the objective and the means used by the right of abode seekers, but will 
not necessarily attend their meetings and participate in their demonstrations. An 
individual can find numerous reasons to justify non-participation, perhaps reasoning 
his or her participation would not be helpful or perhaps the issue is just not important 
enough to make him or her participate. In other words, people do not always join 
social movements simply because they identify with the collective identity. For this 
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reason, a person who regularly votes for the Democratic Party in Hong Kong may 
consider himself or herself as a democrat, yet may be absent from most movement 
activities and only join the July march every year. 
Even though the Mainland-bom children will be directly affected by the outcome 
of the movement, their participation still needs to be explained. Thousands of other 
mainland-bom children of Hong Kong parents have never joined the movement, yet 
these people may also think that it is right to fight for the right of abode in Hong Kong. 
Then what prompted these mainland-bom children to not only come to Hong Kong 
and fight for the right of abode but also remain in the movement for so many years? 
Social Identity Theory and Social Movements 
Social identity theory helps us understand more about the process leading them to join 
the right of abode movement. This approach is applicable to these mainland-bom 
children not only because this approach tries to explain why individuals will join 
collective action, but also because the main concern of this approach is unequal status 
in society. The Mainland-bom children, who cannot enjoy family union like other 
people, can be regarded as trying to improve their status according to this approach. 
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Social identity can be defined as ‘that part of an individual's self-concept which 
derives from his knowledge of his membership of a social group (or groups) together 
with the value and emotional significance attached to that membership' (Tajfel, 1981: 
255, original emphasis). Though both value and emotion are included in this 
definition, many findings, for example research from the minimal-group tradition, 
have found that 'groups' can form even without any contact or emotional attachment 
(Turner, 1985). In social identity theory, a ‘group，does not necessarily mean a 
network where people interact and play complementary roles in order to achieve a 
goal(s). Instead, in social identity theory, a ‘group’ can be understood as a 'category', 
in which people share common characteristics and may have no interaction among 
themselves (Stets and Burke, 2000; Stryker, 2000). 
One of the major assumptions of the social identity approach is 'that society 
comprises social categories which stand in power and status relations to one another' 
(Hogg and Abrams, 1988: 14, original emphasis). As suggested by Deaux (1996), the 
essence of this theory is contrast, and ‘status’ is the ‘outcome of intergroup 
comparison' (Tajfel and Turner: 1986). People from a low-status group are assumed to 
try to achieve a higher status, and they have three choices in order to achieve this 
objective (Tajfel, 1981; Tajfel and Turner, 1986). One is to gain access to a high-status 
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group through individual mobility. However, it is not always possible because the 
boundary of the high-status group could be impermeable. For example, it was 
impossible for a black South African to become part of the ruling elite during the time 
of apartheid not only because he or she was not allowed by the whites to do so, but 
also because a black person could never become a white. Even when the openness of 
the advantaged group is highly restricted, people might still prefer individual actions 
(Wright et al., 1990), so perceived impermeability of the boundary could be regarded 
as the primary determinant of collective actions (Wright, 1997). The other two means 
are social change and social creativity. The former means that people from the 
low-status group, believing the status quo as illegitimate and unstable, will 
collectively challenge the status quo in order to obtain a higher status. ‘Social 
creativity, refers to the use of new criteria, on the part of the low-status group, to 
judge groups' status. 
Of these three different strategies, only ‘social change' will give rise to social 
movements. As noted above, individuals from a lower-status group might choose this 
strategy when it is believed that the boundary between the ingroup and the 
higher-status group is impermeable, and that the status quo is considered illegitimate 
and unstable. As social identity theory is based on an individual's social comparisons, 
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the concept of ‘relative deprivation' which is by definition a comparison, can 
supplement social identity theory (Walker and Pettigrew, 1984). Relative deprivation 
can mean 'persons may feel deprived of some desirable thing relative to their own 
past, another person's, persons, group, ideal, or some other social category' (Walker 
and Pettigrew, 1984: 302). This has then been incorporated into social movement 
research from a social identity perspective by Caroline Kelly and Sara Breinlinger 
(1996) who found that people from a low-status group could be more willing to 
engage in collective actions like social movements if they feel collectively deprived 
(i.e. they consider the lower status is shared by others from the same category) rather 
than individually deprived (i.e. they consider the lower status is down to individual 
characteristics). This means that if a lower status is not interpreted or understood as 
suffering belonging to the whole category, individuals are less likely to choose the 
'social change' strategy. Of course, if such deprivation is not considered illegitimate, 
individuals might accept their lower status rather than try to achieve a higher one. 
The concept of ‘political efficacy' has also been introduced to explain 
participation from a social identity perspective. As depicted above, a belief that the 
status quo could be changed is vital for individuals to participate in social movements. 
As demonstrated by Kelly and Breinlinger (1995), the concept ‘political efficacy' can 
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help us understand whether this condition is necessary for people to participate in 
social movements. During studies on the women's movements in the UK, it was 
found that people who felt that the status quo was more likely to change tended to join 
formal women's organizations and took part in individual protests like writing to MPs. 
But efficacy cannot explain those who participated in more unconventional activities 
like attending rallies (Kelly and Breinlinger, 1995). So efficacy may have a different 
influence on different forms of participation. 
Besides perceived illegitimacy, collective relative deprivation and political 
efficacy, 'group' identification has also been found to be a crucial factor causing 
people to act collectively. For example, high identifiers to the relevant group/category 
and those with an activist identity are more likely to adopt the 'social change' strategy 
(Kelly, 1993; Kelly and Breinlinger, 1995,1996) and this has been echoed in other 
studies (Ellemers et al., 1997; Simon et al., 1998). This viewpoint was also shared by 
a study on grassroots political action, which noted identification with grassroots 
organizations and perceived efficacy as the most important factors contributing to 
participation in grassroots movements (Hinkle et al., 1996). Nevertheless, to what 
degree 'identification' can help us understand an individual's decision is debatable, 
because when an individual joins collective actions, it is very unlikely that that he or 
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she does not identify himself or herself with the relevant category, thus it is probably 
true that participation is also an indicator of an individual's identification. Therefore, 
when we are trying to understand the participants, studying why they have become 
identified with the relevant category might be far more important than studying 
whether they identify with the relevant category. 
Following the dialectical orientation suggested in earlier chapters, an individual's 
social identity is also influenced by people from the outgroup. Though dealing with 
crowd behaviors instead of social movements, Stephen Reicher's suggestions that 
people join riots based on a common social identity (1982) and that outgroups like the 
police can give a crowd in a rally a common identification (1996) could be useful to 
social movement research. The importance of the outgroup was also recognized by 
Stephen Worchel and Dawna Coutant (2001) who stated that a disadvantaged group's 
actions are influenced by the outgroups' characteristics (i.e. there are more than one 
outgroup in society) and behavior. 
In order to avoid confusion, the distinction between 'social identity' and 
'collective identity' should be clarified. Although they are closely related, they 
actually concern different levels of analysis: collective identity should be treated as a 
114 
collective belief; social identity should be viewed as an individual belief 
(Klandermans and deWeerd, 2000). As they are defined by different levels of analysis, 
these two concepts actually refer to different aspects of group life (Klandermand and 
deWeerd, 2000). While social identity refers to cognitions of a single individual about 
one's membership, collective identity refers to cognitions shared by multiple members 
(Klandermans and de Weerd, 2000). Conceptually they are clearly different, but when 
shared characteristics from individuals belonging to the same category are identified, 
social identity of these individuals can be conceptualized as the group characteristics 
or their collective identity. Therefore, these two concepts may overlap empirically. 
Relative Deprivation 
As mainland-bom children seeking right of abode in Hong Kong were not allowed to 
live with their parents and other family members in Hong Kong, they belong to a 
disadvantaged group. At the time of the interviews, informants mentioned both their 
own suffering and their group ’s suffering. For example, an informant recalled her 
feelings before she had come to Hong Kong by comparing her own situation with 
those who could live with their parents, 'schoolmates had the love of their parents, 
they had parents (to take care of them) when they were sick. We (my sister and I) only 
had grandma when we were sick... It had long been my wish to live with my mum!' (3) 
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The same informant then compared the situations of her own group with an 
advantaged group: 'Why can foreigners apply for residency and why can't 
mainlanders? I don't understand. I find there's discrimination! ’(3) 
In fact, every informant mentioned their own disadvantaged status by describing 
why they so eagerly wanted to live with their parents in Hong Kong. There were two 
main reasons provided by the informants. One was the emotional consequences if they 
lived together; one informant said that the ‘warmth’ she could get from living with her 
family in Hong Kong was very important, and it was 'meaningless' for her to live 
alone on the Mainland (8). 
This need to be with their families was made stronger as many informants had 
lived with their mothers in mainland China before and were only left behind when 
their mothers moved to Hong Kong. Their mother's departure obviously affected their 
lives. One informant was so emotional when talking about her mother's departure for 
Hong Kong that she cried during the interview. She said, ‘I used to be with my mom, I 
liked her coaxing. Ever since she left for Hong Kong, I cried my eyes out... I had been 
with my mom for so many years, since I was young, and she left me all of a sudden...' 
(6). 
116 
Besides the 'feeling' they could get from living with their parents, many 
informants also stressed that their ageing parents need their support. An informant told 
me that she had come to Hong Kong because her parents needed her, and she was 
frustrated that her family could not enjoy family reunion like others, 'to take care of 
the elderly, to enjoy family reunion; every family has its reunion, every family should 
enjoy this, right?' (7) Another informant, whose parents also needed her care, claimed 
that a divided family is not normal. She said that she wanted to 
get the identity card as soon as possible, to enjoy family reunion, at least I 
can come here through simple procedures so that I can take care of my 
parents••... It is the Chinese tradition to take care of your parents, you only 
have them as parents, right? Even if there is no communication or 
understanding between parents and children, you should try to take care of 
them in other ways (10). 
By restricting the low-status to their own situations, the data shown above can be 
classified as personal relative deprivation. The other form of relative deprivation, 
collective relative deprivation, was also exhibited by some informants when 
comparing the status of their own groups with that of an outgroup or outgroups. An 
informant compared the right of abode seekers with the Hong Kong people, 
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They (Hong Kong people) do not understand the pain we are suffering, they 
don't have that kind of experience...They don't know, they don't understand 
why this group of people behave in this way, why they protest and why can't 
they live with their parents which is just natural and what everybody can 
do... They say it's just a choice you make... It's the same case if my parents 
had left me alone for the US; just that now they have been to Hong Kong. 
You Hong Kongers can visit your parents in the US with your passport and 
stay there; but we are not allowed in our case... We need to bribe, give 
money in order to visit our relatives here (2). 
This informant was defining the Hong Kong people as an outgroup in terms of the 
disadvantaged status of her group by using words like ‘we，and 'these people' to 
signify the Mainland-bom children and their parents. 
I, a person bom and raised in Hong Kong, was also placed in the outgroup by an 
informant who told me, 
You are much luckier than us... you may not feel the strong bonding with 
your parents because you are always with them in Hong Kong. You may 
find us very silly. When you meet up with your parents again after you 
haven't seen each other for a long time, you will get emotional and miss 
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your parents so much that you don't want to separate from your parents 
again' (13). 
Some informants, however, compared themselves with other mainland-bom 
children who had been granted the right of abode. This shows that government's 
actions could be responsible for creating new outgroups for the right of abode seekers. 
For example, four informants mentioned the case of Tarn Nga-yin. Tarn was bom in 
the Mainland and was adopted by Hong Kong residents. While she was fighting for 
the right of abode, a secondary school in Hong Kong allowed her to pursue her study. 
After losing her case, the media reported that she had already adapted to the 
school-life in Hong Kong. Public pressure forced the government to grant her the 
right to live in Hong Kong as a special case. To some right of abode-seekers, the 
government's decision to allow Tarn to live in Hong Kong was not fair, as one 
informant said, ‘Does it mean that the children bom are inferior to the adopted 
children?' (10) 
The ‘concession，policy which allowed more than three thousand people to be 
granted the right of abode created another outgroup from the perspective of the right 
of abode seekers. Many informants criticized this policy as unfair because some who 
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benefited from this policy were overstayers who had been caught or who had entered 
Hong Kong illegally. One informant said, 
Many people were granted the right of abode during the concession period; 
we are of the same case, aren't we? Hence we found it very unfair! It was 
fine if it was fair. Same situation! They were able to get in here, I thought 
the government gave a wrong signal that you would be repatriated if you 
overstayed, or you would be allowed to stay if your stay was in line with the 
provisions ... which meant the concession policy encouraged illegal 
immigration. We obeyed the rule but were not given the right. How unfair it 
was! (12) 
While all informants expressed the feeling of personal relative deprivation, some 
did not mention anything about collective relative deprivation during the interviews, 
implying that whether the perceived relative deprivation is interpreted as 'personal' or 
‘collective’ does not have much influence on an individual decision to join the 
movement. By comparing their own cases with those from 'normal' families, 
foreigners, Hong Kong people and even other right of abode seekers who had been 
granted the right to live in Hong Kong, their disadvantaged status had been 
acknowledged. Out groups, like those who benefited from the 'concession' policy, 
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could only be categorized after the government had announced that right of abode 
seekers would be treated differently. This proves that different categories can be 
'created' by government's actions. 
Illegitimate Inequality 
When the differences in status were compared by the informants, a sense of injustice 
was prevalent as they often referred to those who were enjoying family union as 
having a 'normal' family. This sense of injustice is clearly related to the claim that 
family union is a human right. In the previous chapter, we have shown that to many 
informants, such consciousness only developed after they had joined the movement. 
In other words, perceiving the unequal status as unjust may not be a necessary factor 
influencing the right of abode seekers to join the movement in the first instance. 
Events like the re-interpretation of the Basic Law, as previously argued, certainly 
helped to reinforce this sense of injustice, so that they would think that their objective 
was justified. 
Views on Outgroups 
According to social identity theory, outgroup antagonism might appear in such 
conflicts, but it is not necessary for deprived groups to be ethnocentric (Tajfel and 
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Turner, 1986). Nor are the right of abode seekers antagonistic towards the outgroups 
they identify. Even though some informants described those who had benefited from 
the 'concession' policy as 'un-law-abidingand thus showed the decision by the 
government not to allow the law-abiding ‘me，or ‘us，to stay in Hong Kong as 
illegitimate, some of them still showed a sense of empathy with them. For example, 
one of the informants said that she was very happy when she knew that some seekers 
were being granted the identity card (8). Another praised those who had benefited 
from the ‘concession’ policy because 'they were courageous ... they took the risk and 
fought for their right' (12). 
The people in Hong Kong, or the general public, have shown little sympathy to 
the right of abode seekers throughout the struggle. According to most of the 
informants, the unwelcome attitude shown by this outgroup is understandable. Some 
of them blamed the government for creating such hostility, as one explains, ‘Tung 
Chee-hwa's government is absolutely wrong. He lied to the NPC, so the NPC 
re-interpreted the Basic Law. He lied to the public, creating discrimination, so that the 
right of abode seekers are always blamed by others' (7). Other informants think that 
such an unwelcome attitude is inevitable because the people in Hong Kong could not 
possibly understand their suffering: ‘There's no need to blame the citizens (for 
122 
discriminating against the right of abode seekers), they have no such experience (like 
us) so they won't understand' (2). Only one informant felt angry about the attitude 
shown to the right of abode seekers by the residents in Hong Kong, but she refused to 
categorize the residents in Hong Kong as one category under such context, 'I am 
angry with the government, I am angry with the citizens ... those citizens who oppose 
us, not citizens who support us. I think (those citizens who oppose us) are really cheap 
and bad，(10). 
In the previous chapter on collective identity, we have seen that the right of 
abode seekers are not ethnocentric because they welcome anyone who supports their 
cause and do not think themselves as superior to those not involved in the movement. 
Being unwilling to stereotype the outgroups implies that the Mainland-bom children 
have restricted the differences between their own deprived group with outgroups to 
the one issue of whether family union can be enjoyed. This may explain why the right 
of abode seekers have never tried to construct a rigid boundary, welcoming anyone 
from the supposed outgroups into the movement. They have identified the 
government, and not the out-group, as the culprit denying them the right of abode in 
Hong Kong. 
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Movement Not the Best Option 
The right of abode was originally granted by the CFA on 29 January 1999, only to be 
taken away later by the re-interpretation of the Basic Law. The judgment was 
significant because it made the right of abode seekers believe that they would be 
allowed to live in Hong Kong if they joined the movement. To most of these right of 
abode seekers, taking part in the movement has never been the preferred option. They 
thought that they were 'forced' to join the movement because there was no other way 
for them to reunite with their family in Hong Kong. 
Most informants told me that they had tried to apply for a one-way permit in 
their hometown, but they would never be granted one. According to them, when a 
mother was given the one-way-permit, she was allowed to bring only one child to 
Hong Kong, leaving the other children behind in the Mainland. Some informants also 
said that their hometown would not allow them to apply after reaching a certain age. 
In addition to the corruption of officials in mainland China, they did not believe that 
there was ever going to be a chance for them to obtain a one-way permit if they were 
to stay in the Mainland. The following example is a typical case, 
My father went to Hong Kong when I was less than one year old ... and 
since then we were separated. When I was 7 or 8 years old, my mother, 
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younger brother and I applied for the one-way permit. They were granted 
the one-way permit ten years later. They went to Hong Kong in 1994. Then 
I applied for the one-way permit (again). I made the application and handed 
in the form but there was no news at all! Then in 1996,1 realized that my 
application was not considered anymore... it was said that I was too old, I 
didn't have to wait, there were no queues for me to join, I was not eligible 
for the application (4). 
After waiting for so many years in the Mainland and without any hope of being 
granted the one-way permit, this informant decided to join the movement. 
Another informant (8) revealed that she had tried other ways to be reunited with 
her parents in Hong Kong before. She said that there was rumor about twenty years 
ago that the Hong Kong government would grant the right of abode to some 
mainland-bom children, so her father arranged someone to smuggle her into Hong 
Kong. But she came too late and missed the deadline that rumor said had been set by 
the government, so she went back to the Mainland. Like most other informants, her 
father came to Hong Kong in the early 80s, and her mother was only allowed to take 
one child to Hong Kong later. Her younger brother eventually came to Hong Kong 
with their mother, leaving the informant behind. She then tried to obtain a one-way 
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permit by paying for the officials' lunch, but she still was not allowed to come. 
Because of years of disappointment, the informants reckoned that there was no 
way to breach the boundary individually by staying in the Mainland. The 129 
judgment offered them a hope that the boundary could finally be breached. In other 
words, participating in the right of abode movement appears to be the last resort for 
most of these right of abode seekers, as one of them said, 'If there had been other 
means through which I could get my right of abode, I would have not joined the 
movement' (3). Another informant elaborated on this viewpoint, 
I had never thought of joining a movement. This was my own opinion. I 
wanted to have the identity card in a lawful way. After the re-interpretation, 
I found it necessary to fight for what we were not given, and it was what 
many people had been doing long before the re-interpretation and there had 
been lots of actions. I didn't think the 100 thousand people who were 
entitled to the right based on the ruling would come over to Hong Kong in 
one day. We understood that it would take like 2 to 3 years and had not 
thought about if there would be any re-interpretation (11). 
The belief that the boundary would alter, or a sense of political efficacy, is clearly a 
major factor when the right of abode seekers made the decision to come to Hong 
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Kong and then join the movement. Some informants even said that they now wish that 
they had never been given such ‘false’ hope. An informant who had originally planned 
to go back to the Mainland if the Immigration Official refused to let her overstay said, 
'If we can never achieve our goal in this way (by coming to Hong Kong and joining 
the movement), you (the SAR government) should have told us straight away that 
coming to Hong Kong is useless. Then we would have left, then we wouldn't be hurt' 
(9). Because she thought there was a chance when she was allowed to extend her limit 
of stay, she stayed in Hong Kong and participated in the movement. 
Another informant had a similar view, ‘I would have gone back if I was not 
allowed to stay longer, if I was not allowed to extend my stay.’ She was eventually 
allowed to stay to wait for the result of the lawsuits. She said, ‘I thought the problem 
would be solved quickly when they allowed me to extend my stay, probably I could 
get the identity card. I had never thought it would be such a long process ... I have 
waited for more than five years.' (11) Along with the 129 ruling, being allowed to 
extend the limit of stay has also been interpreted as proof of the existence of a chance 
for them to leave the disadvantaged group and live with their parents in Hong Kong. 
Political efficacy was an important consideration when they joined the 
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movement, and it is also considered when the Mainland-bom children decide whether 
to continue or quit. All four informants who were still able to appeal to the CFA gave 
little thought to returning to the Mainland because their appeals were giving them 
hope. However, the perceived pessimistic future of the movement had led others to 
think about leaving the movement and going back to the Mainland. One of them said, 
'We (my sister, who is also a right of abode seeker, and I) had been waiting for so 
long. We wanted to leave and were prepared to leave at the end of last year. But then 
my dad said we should wait a bit longer as it seemed there might be some changes. 
Then I kept waiting for another year and didn't find any hope at all' (12). Another 
thought that there was no hope for her to obtain the right of abode by participating in 
the movement, so she would go back to the Mainland and see whether there was any 
'secret way，which could help her (1). 
Fighting for Individual Status Improvement? 
Compared to children living with their parents, mainland-bom children have low 
status simply because they cannot live with their parents like others do. Article 24 of 
the Basic Law and the 129 ruling have helped these people, who come from different 
places in mainland China, to group themselves as a category. This facilitated them to 
develop a sense of collective relative deprivation. However, it seems that personal 
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relative deprivation was already powerful enough to encourage them to seek a higher 
status, implying that they were mainly fighting for their own status improvement 
rather than a collective status improvement. As suggested by Bruce Fireman and 
William Gamson (1977), people's own interest can be satisfied if collective good can 
be achieved, and so the right of abode seekers are also hoping that their own status 
will improve if the government allows the whole category to live in Hong Kong. 
This may explain why, although consciousness or a sense of injustice did not 
develop until they had actually participated in the movement, many right of abode 
seekers still decided to take part in collective action. They were unable to improve 
their status individually, so taking part in the movement has become the only possible 
way for them to reunite with their parents in Hong Kong; this was given weight by the 
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abode seekers to think that their participation would result in a favorable outcome. 
Whether the unequal status was illegitimate or whether deprivation was collective was 
not important when they first joined the movement. Of course, a sense of injustice and 
a feeling of collective relative deprivation may well have encouraged them to stay in 
the movement. 
129 
But as the legal battles went on and right of abode seekers were treated on an 
individual basis, how they perceived the efficacy of their actions differed. Those 
whose cases have already been thrown out are more likely to feel hopeless; this lack 
of efficacy could prompt them to quit the movement. On the other hand, seekers 
whose cases are still to be decided still have hope; therefore they stay in Hong Kong 
along with those who still feel there is hope even though they have already lost their 
cases. 
In conclusion, if an individual believes that a boundary cannot be breached by 
individual mobility, and it seems to the individual that collective action such as a 
social movement could help that individual to achieve a higher status, he or she would 
be more likely to join the movement. Whether the relative deprivation is personal or 
collective is not that relevant; their identification to this social category could be 
described as instrumental, allowing them to achieve individual, rather than collective 
status improvement. This may explain why 'means' is not the main criterion of the 
self-definition o f right of abode seekers'. As long as a means offers them hope, they 
will try; when the collective identity of the right of abode movement can no longer 
help them, the Mainland-bom children will quit. In other words, whether a 
mainland-bom child of Hong Kong parents identifies with the movement collective 
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identity largely depends on whether that child thinks taking part in social movements 
(political efficacy) can help bring about reunion with their parents in Hong Kong. 
Furthermore, social identity can also help explain the content of collective 
identity. The differences between the deprived group under study and the outgroups 
are restricted to ‘status，，thus other different categories may not be meaningful to 
them, only the question of whether family union can be achieved is compared. 
Without much antagonism, the right of abode seekers can try to construct an inclusive 
collective identity, recognizing those from the outgroups as members of their 
collectivity if the objective is supported. 
131 
Chapter 6: Who am I? (II) 
How the social identity of these mainland-bom sons and daughters drew them into the 
right of abode movement has been explained in the previous chapter, proving that 
social identity theory is indeed useful in understanding when people from a deprived 
group will join social movements to improve their status. However, a person can 
simultaneously experience different inequalities, so what makes only one social 
identity salient to a person, prompting them to join one movement rather than other 
movements? Of course, some people may be participants in different movements, but 
most are more committed to one movement over others. For example, a lesbian union 
worker may only commit herself to a worker's movement, eschewing activities 
concerning women's and queer issues. In other words, she has decided to sacrifice her 
energy and time for the sake of her worker identity, but not for her female and lesbian 
identities. Social identity theory cannot help us explain her decision. According to this 
approach, why a certain social identity is salient depends mainly on the situational 
context (Oakes, 1987; Stets and Burke, 2000), thus it cannot explain why these 
mainland-bom children are willing to spend so many years in Hong Kong. 
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Identity Theory 
Identity theory, on the other hand, can help us to understand chronically salient 
identities (Hogg et al., 1995). This theory ‘seeks to explain why, where choice is 
possible, one role-related behavioral choice is made rather than another' (Stryker, 
2002: 227) and this may help us understand more about the right of abode seekers. 
The Mainland-bom children could have stayed in the Mainland and stayed away from 
the movement; after joining the movement, they can also choose to leave Hong Kong. 
Although political efficacy may be an important factor contributing to their 
participation, an individual might have more than one objective they wish to fulfill at 
one time. For example, a right of abode seeker may not only wish to reunite with their 
parents in Hong Kong, they might simultaneously want to have a successful career, 
and this latter objective cannot be fulfilled while they are staying in Hong Kong 
without an identity card. 
Identity theory should help us understand more about the right of abode seekers' 
choices. Unlike social identity, which mainly deals with status, the concern of identity 
theory is role. Identities are conceptualized as 'self-cognitions tied to roles and 
through roles to position in organized social relationships' (Stryker, 1994: 130). 
Acknowledging that an individual has multiple role-based identities, the concept of 
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identity salience has been developed to explain role performance. Identity salience 
refers to 'the probability that a given identity will be called into play in or across 
situations' (Stryker, 1994: 130), meaning that different identities have different 
priorities. It is however not necessary for individuals to be aware of the ‘ranking’ of 
these identities (Stryker and Serpe, 1994). 
Another concept, 'psychological centrality', has also been incorporated into 
identity theory to explain role performance; it is conceptually different but empirically 
can overlap with ‘identity salience' (see Stryker and Serpe, 1994). This concept can be 
understood as the roles which individuals consider central in their self-concepts (see 
Rosenberg, 1979). Along with ‘identity salience', ‘psychological centrality’ is also the 
linkage between 'commitment' and role-related behaviors, (Stryker and Serpe, 1994). 
Commitment is the 'degree to which an individual's relationships to particular 
others depended upon his or her being a given kind of person, i.e., occupying a 
particular position in a network of relationships, playing a particular role, and having 
a particular identity' (Stryker, 1987: 97). Commitment can be divided into 
interactional commitment and affective commitment. Interactional commitment is 'the 
extensiveness of interaction in a social network to which one belongs by virtue of 
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having an identity'(Owens and Serpe, 2003: 87); affective commitment refers to ‘the 
emotional significance that others in a given social network have for a person via his 
or her particular identity, (Owens and Serpe, 2003: 87). According to Sheldon Stryker 
(1987)，these two different dimensions of commitment affect identity salience 
independently; and identity salience will then influence role behaviour because 
individuals are more likely to confirm a more salient identity. 
Although commitment affects identity salience which in turn affects role-choice 
behavior, we cannot simply infer identity salience by looking at commitment, mainly 
because identities are trans-situational, self-reinforcing and motivational, thus identity 
salience can have its own influence on role performance (Stryker, 2000).' By 
recognizing identity as a motivational force, Stryker's approach is becoming more in 
line with another strand of identity theory. 
This other strand of identity theory has been mainly developed by Peter Burke, 
who emphasizes the internal dynamics of self-processes rather than how structure 
influences self like Stryker (see Stryker and Burke, 2000). In Burke's point of view, 
identities are understood as ‘a source of motivation for action' (Burke and Reitzes, 
1991: 242), so that individuals will act in order to confirm their identities as the 
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identity and role performance share common meanings (Burke and Reitzes, 1981). In 
other words, individuals are treated as ‘an active agent making choices' (Burke and 
Reitzes, 1991: 244). Without denying the impact of identity salience and 
psychological salience, the concept of commitment, which is viewed as ‘the sum of 
the forces that maintain congmity between one's identity and the implications for 
one's identity of the interactions and behaviors in the interactive setting' (Burke and 
Retizes, 1991: 244) is crucial in understanding the relationship between identity and 
actions. 
Burke and Reitzes (1991) suggest that an individual would compare the social 
setting's reflected appraisals with an identity, and the individual will be more likely to 
act for the sake of maintaining congmity between the identity and the reflected 
appraisals if the commitment related to the identity is high. There are two bases of 
commitment, namely the cognitive bases of commitment and the socioemotional 
bases (Burke and Retizes, 1991). The socioemotional bases are similar to the 
interactional commitment suggested by Stryker because they are based on interaction 
with others relating to the role-identity, while the cognitive bases mainly concern the 
perceived reward one would get from playing a certain role (Burke and Reitzes, 1991). 
It has been found that the cognitive commitment, interactional commitment and 
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a f f e c t i v e c o m m i t m e n t all h a v e the i r o w n i n d e p e n d e n t i n f l u e n c e s on ro le p e r f o r m a n c e 
as we l l ( B u r k e and Re i l ze s , 1991) . 
T h e p r e s e n t d c v c l o p m c n l ident i ty t h e o r y has s u g g e s t e d seve ra l c o n c e p t s to 
e x p l a i n ro le c h o i c e behav io r . Ident i ty s a l i cncc and p s y c h o l o g i c a l ccn t ra l i ly can 
i n f l u e n c e ro le p c r f o m i a n c c , and a c c o r d i n g to S t ryke r and S c r p c ( 1 9 9 4 ) , bo th ident i ty 
s a l i cncc and p s y c h o l o g i c a l cen t ra l i ly arc alTcclcd by in te rac t iona l c o m m i l n i c n t and 
a f f c c t i v c c o m m i l m c n l . O n the o the r hand . B u r k e and R c i t / c s ( 1 9 9 1 ) h a v e a rgued that 
c o m m i t m e n t ( cogn i t i ve , in te rac t iona l and a f f c c t i v c ) can i n t l u c n c c a p e r s o n ' s dec i s ion 
to c o n f i n n a ce r ta in ro l c -bascd ident i ty by ac t ing a c c o r d i n g to ihc re levant role. 
Inves t iga t ing the c o m p l e x re l a t ionsh ips b e t w e e n these f ive ana ly t ica l too ls is b e y o n d 
the s c o p e o f th is chapter . Ins tead, w c w ill try to f ind out w h e t h e r and how they p lay a 
part in the right o f a b o d e s e e k e r s ' d c c i s i o n - m a k i n g p rocesses , but b e c a u s e w c do not 
have quan t i t a t i ve data lo calci i la tc the p robab i l i ty of idcn l i ty - rc la tcd p e r f o r m a n c e , 
ident i ty sa l i cncc w ill not be d i scussed be low. 
.、‘（、hild. Identity 
B e f o r e d i s c u s s i n g those four concep t s , w c need lo first under s t and wh ich ro lc -bascd 
ident i ty w as enac ted w hen the right of a b o d e seekers dec ided to c o m e lo H o n g Kong . 
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Though most studies on identity theory adopt a quantitative approach, without 
qualitative data, we might never understand the role a person is playing because 
performing the same identity may require very different, or even contradictory, 
actions in certain circumstances. For example, it is normal to assume that a football 
supporter of a certain football club will try his or her best to attend every match and 
cheer the team he or she supports, because this is the commonly expected 
role-behavior for being a supporter. However, we may sometimes see supporters 
cheering their favorite team's opponents when a football season comes to an end if a 
win by their favorite team will result in their greatest rivals winning the championship. 
Under such circumstances, a supporter is expected to behave very differently from 
their usual behavior, though he or she is still performing the role which is expected 
from a supporter of the same team. 
In the case of the right of abode seekers, we can see that they have chosen to 
come to Hong Kong to fight for the right of abode because they are performing the 
role of their parents' children even though they might be adults. Indeed, one said that 
she was simply following her mother's instruction, ‘(I) simply did what my mom told 
me to do, like, to come over to Hong Kong as soon as possible, fill in the form and 
make the application. Then I went to Hong Kong with the two-way permit and then to 
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have the limit of stay extended' (1). Another informant said, ‘My father called me 
right after he had heard about the ruling and told us (my sister and me) to apply for 
the two-way permit as soon as possible' (13). 
Many informants also emphasized that their family needed them to stay in Hong 
Kong. For example, an informant said that her brother had always wanted her to live 
in Hong Kong with him and their parents because ‘my parents used to quarrel a lot 
with each other, then when I came to Hong Kong, I saw what exactly happened 
between them..…They did not have good communication. My brother said he could 
do nothing to help and said it would be better if I stayed here' (11). There were also 
informants who claimed that it was their duty to take care of their parents. One of 
them had once left the movement but decided to return; she said that living in Hong 
Kong would give her 
the chance to see my parents; or else I don't know what is happening with 
my mom; there's some problems with her health and I will worry if she may 
miss any medical appointment, and if she can handle it herself.... Now when 
I stay in Hong Kong, I can take good care of her (10). 
While they joined and stayed in the movement in order to perform a 'child's' role, 
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albeit often that of a grown up child, those who were thinking of quitting the 
movement also blamed it on the same role which made them come to Hong Kong in 
the first place. Though this same role is performed, the behaviour changes because 
they do not want to be a burden to their parents. One of them said, ‘In fact I am now 
quite a huge burden to my family, especially my dad. He has gone a lot older these 
days... I wish I could find a job and help' (13). Another informant also told me that her 
family would be under more pressure if she overstayed in Hong Kong because ‘you 
would be fined one hundred dollars or one hundred and something for overstaying one 
day, which would be another burden to the family' (12). 
Psychological Centrality 
The identity of being someone's son or daughter is certainly important to many of 
these right of abode seekers, prompting them to keep waiting for a one-way permit 
over so many years and then to come to Hong Kong to fight for the right of abode. 
One informant told me that she would never have come to Hong Kong if her family 
was not here: ‘I would not (have come to Hong Kong) if my family is not here, 
actually I don't really like Hong Kong' (4). Another informant thought it is natural to 
put the identity of being one's son or daughter first: 'It's impossible for my dad to 
renounce his life in Hong Kong. As children, we must follow our parents, we should 
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not ask them to take care of us' (6). 
Another informant also said that living with her parents had been her dream for a 
long time, 
(Sometimes) my friends (in mainland China) advise me to go back. But 
actually they know how I feel, they won't always persuade me. Initially 
when they leamt that there was not much chance (of succeeding), they 
would tell me to go back. But those who have known me for a long time 
know that I really love to live with my parents. Then they would say being 
separated from your parents would be better because you would be freer. 
But I don't think so. They know that I have been wishing to live with my 
parents since I was still a little girl, then they would not ask me to go back 
(3). 
However, not all informants agreed that the identity of being a son or daughter 
was the most important identity to them when they decided to come to Hong Kong. 
One informant said that she rejected her mother's request to join the movement earlier 
because ‘I had a business in mainland China ... if I left, then who would take care of 
the business? I had a husband, a son and a business there, how could I leave?' In other 
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words, the career-related identity, the ‘spouse’ identity and the 'mother' identity seem 
to be more central to her than the 'child' identity. (9). She came to Hong Kong 
expecting that she could go back within one month, assuming that she could perform 
her more central roles again very soon. 
There were other informants encountering a similar situation, one of them also 
delayed her departure for Hong Kong until she had finished her studies (13). Like 
informant number 10, she did not expect that she would have to abandon her 'student' 
identity for so many years because she thought everything could be settled within a 
month. In other words, different role-related identities were competing against each 
other, and that of the 'child' is not necessarily the most psychologically central 
identity. The expectation that they would not have to abandon other important roles 
played a very important role in leading them to participate in the movement. 
It is therefore not surprising to find that many informants came to Hong Kong at 
a time when other central role-based identities were not requiring their attention. For 
example, some came when they had finished their studies but before starting a job, 
one informant came when she had a job which she did not like, and another informant 
came at a time when she was not enjoying her life with her own nuclear family, 
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hinting that she had been quarrelling with her husband. 
By contrast, one informant who had not wanted to come to Hong Kong told me 
the reason was that ‘I had sort of a job in the past, and also friends, schoolmates. But I 
don't have much friends or relatives in Hong Kong. I can say I live on my own...，（10). 
Coming to Hong Kong and being unable to work legally means that she could no 
longer perform her ‘worker’ role and had to sacrifice the close relationship with her 
friends in her hometown. If the 'child' role was not that important to her, it is probable 
that she chose to come because her 'child' identity was actually more salient than the 
identities she had to abandon. 
Commitments 
Cognitive commitment may not seem to be crucial in encouraging the Mainland-bom 
sons and daughters to come to Hong Kong and fight for the right of abode at first 
glance. They have sacrificed a lot in order to perform the role of a ‘child’ even though 
they might no longer be children; they have not only left their friends, jobs and studies 
in the Mainland, they cannot even work legally in Hong Kong and further suffer from 
discrimination. Performing the 'child' role does not seem to have brought them any 
rewards. However, it might be that the opinion of their parents is more important to 
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the right of abode seekers, and all the informants reveal that their family supports their 
participation. As mentioned above, some informants actually followed their parents' 
advice when deciding to come to Hong Kong, and their parents' advice also 
contributed to their commitment to the movement. For example, one informant said 
that her parents, as well as her spouse and children in her hometown, all supported her 
stay in Hong Kong (7). Another revealed that her father's opinion had prolonged her 
stay: ‘I wanted to leave and was prepared to leave at the end of last year. But then my 
dad said I should wait a bit longer as it seemed there might be some changes.' (13) 
One informant even said that her mother would not allow her to return to mainland 
China because ‘she would ask: 'What's the point of going back? What's the point of 
going back to a place where your family does not belong?' (10) Another informant 
recalled how her mother encouraged her to join the movement's activities: ‘My mum 
said you should go when others go too, then if others are successful, you will be 
successful, don't stay at home. You have to participate' (9). 
Although a few informants revealed that their friends had tried to persuade them to go 
back to the Mainland, such advice is usually discarded. One informant said, 
(My friends in the Mainland) asked me questions like what are you 
doing in Hong Kong? Why don't you go to work? Do you know what 
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you are doing over there? Then I explained to them .... But they have 
never been involved in the right of abode issue, they don't care about 
this issue, fighting for your own right.... If their parents were in Hong 
Kong, they would think differently. Because their parents are in the 
Mainland, they are united, they have never been separated, so they will 
not think about this (right)' (10). 
In other words, their continued participation in the right of abode movement, or 
performance as children of their parents, is supported by their parents. Such support 
has contributed to their original participation and their sustained participation. Advice 
to give up this ‘child，role given by others is discarded by these mainland-bom 
children, so such comments fail to influence their decision to perform their 'child' role 
and join or stay in the movement. 
Unlike cognitive commitment, interactional commitment probably didn't cause 
the Mainland-bom children to participate in the movement. Before their parents had 
gone to live in Hong Kong, they could not have had much interaction with their 
parents, so the interactional commitment of being a 'child' was weak before they 
arrived in Hong Kong. However, after they came to Hong Kong and were reunited 
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with their parents, interactional commitment certainly increased. 
While interactional commitment was relatively weak when the Mainland-bom 
children were still in the Mainland, affective commitment was strong, according to the 
informants. This can be seen in the pervious chapter, when the informants' personal 
relative deprivation was presented. The feeling they could get from living with their 
parents and the support which their parents needed from them are proof that these 
right of abode seekers were highly attached to their parents in an emotional sense. 
Changes after Participation 
After they had come to Hong Kong and got involved in the movement, not only did 
interactive commitment increase, but so did affective commitment. As one informant 
said, her relationship with other family members was not that good when she was 
living alone in the Mainland as her parents would only go back to see her one to four 
times every year, but both interactive commitment and affective commitment has 
certainly improved in recent years: ‘Living together for a long time would inevitably 
lead to some conflicts，I don't like this. But in the last few years, they would take care 
of me whenever I was sick. ... that's really good' (8). 
The increase of both interactive commitment and affective commitment can 
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result in a change of psychological centrality as well. For example, one informant said 
that she had found out that she needed to take care of her parents rather than them 
taking care of her: 'In the past, I was like a small girl, the parents would teach you 
everything. But now I have found out that they really need my help ... like making 
payments through the telephone, my mum thinks that the telephone recording is so 
long, she can't concentrate long enough' (12). Another informant added that 
'Sometimes I argue with my dad, but our relationship is better than that in the past, as 
we really want to live together, I even miss them more' (14). The experience of living 
with her parents had made her think that family was now very important to her, so she 
now had ‘the responsibility to take care of my parents' (14). 
Because the Mainland-bom children had to come to Hong Kong to participate in 
the movement, participation has also led to temporary reunion with their parents. 
Their experience of living with their parents and participating in the right of abode 
movement have certainly increased both interactive commitment and affective 
commitment to the role of being a 'child' or 'family member'. As suggested in 
identity theory, a stronger commitment could lead to more time being devoted to 
performing the relevant role-related identity and will then lead to the investment of 
more effort in order to maintain the relevant identity (Burke and Reitzes, 1991); the 
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informants consequently become even more eager to stay with their parents. As long 
as they think that participating in the movement will enable them to live with their 
parents in the future, and thus be allowed to perform the child-related identity, it is 
likely that they will stay in the movement. However, for some informants, being 
unable to work legally had placed too heavy a burden on their parents, so they had to 
quit the movement and return to the Mainland in order to perform the role expected 
from their ‘child, identity. 
Summary 
Individuals have multiple role-based identities, and the Mainland-bom children are no 
exception. Some of them originally came to Hong Kong to fight for the right of abode 
because the ‘child, identity was probably most central to them. For others, the ‘child’ 
identity is in fierce competition with other psychologically central identities. When 
they first arrived in Hong Kong, they expected they could perform the other 
psychologically central roles within a short period. 
The commitment to this 'child' role, though they may be adults, led the 
informants to join the movement, but probably only cognitive commitment and 
affective commitment were strong when they made the decision to come to Hong 
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Kong; interactional commitment was probably weak during the period of separation 
from their parents. 
After coming to Hong Kong, interactional commitment certainly increased. 
Some of them also felt that their emotional ties with their parents had increased as 
well, meaning that affective commitment has also become stronger. The increase of 
these two aspects of commitment could in turn also increase the importance of the 
‘child，identity in the right of abode seekers' self-concept. As they have become more 
committed to the 'child' identity and the identity has become more important to them, 
the right of abode seekers are expected to put more effort, time and energy into 
performing like a ‘child,. From their perspective, sustained participation in the 
movement is meaningful because it is a way to perform their 'child' identity, as 
participation may lead to permanent family union in Hong Kong. 
However, some informants no longer feel that participating in the right of abode 
movement equals performing the expected ‘child’ role. Unwilling to become a 
'burden' to their parents and no longer believing that family union can be achieved by 
participating in the movement, they have decided to leave Hong Kong. They are still 
going to perform the ‘child, role, but as the situation has changed, they need to 
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perform the ‘child’ role in a different way. 
The participation of the Mainland-bom sons and daughters in the movement can 
be explained with the help of identity theory. Strong commitment to the 'child' 
identity allied with the fact that the ‘child’ identity is important to their self-concept, 
meant they were brave enough to leave for Hong Kong in order to join the movement 
for the sake of family reunion in Hong Kong. Of course, the commitment and 
psychological centrality regarding other role-based identities have to be taken into 
consideration as well. Some informants came to Hong Kong at a time when other 
competing identities did not need their attention, or they came because they were 
expecting to perform other roles quickly. But because both commitment and the 
psychological central 'child' identity increased after they came to Hong Kong, they 
did not mind sacrificing the chance to perform other expected roles. Even when some 
informants have decided to quit the movement, they are still going to perform their 
‘child，role, just in a different way. 
‘ D o u g McAdam and Ronnelle Paulsen (1993) applied identity theory to the study of 
social movements; they found out that people with multiple social ties which are 
associated with the movement and salient were more likely to participate in the 
Mississippi Freedom Summer Project in 1964. This study, however, was criticized by 
Sheldon Stryker (2000: 25) for inferring 'the salience of an identity from 
commitments supporting that identity' 
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Chapter 7: Conclusion 
In the introduction, I have stated that the aim of this thesis is to explain why some of 
the Mainland-bom children of Hong Kong presents are willing to spend many years in 
Hong Kong to fight for their right of abode. This concluding chapter attempts to 
answer this question, and hopefully it will show that different conceptions of 'identity' 
are important in order to understand what motivates such high-risk activism. 
Why They Participated? 
Individuals act collectively in social movements, so participants should be having the 
same collective identity regarding the relevant issue. The right of abode seekers' 
self-definition is mainly based on a shared goal, backed up by the shared feeling that 
the re-interpretation of the Basic Law is unjust, the belief that they are entitled to the 
right of abode in Hong Kong and the belief that family union is a human right. 
Moreover, the right of abode seekers also agreed that they needed to stage protests to 
remind the government that the right of abode problem was yet to be solved. 
The contents of the collective identity are also affected by how others define the 
right of abode seekers. Because social movement participants need to win public 
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support, they have to respond to the negative image presented by others. In order to 
negotiate the negative image imposed on them, the right of abode seekers tried to 
construct an inclusive collective identity. 
If individuals are to participate in the right of abode movement, their individual 
identities should correspond with the collective identity suggested above. Social 
identity theory helps us understand how individuals decide to join a movement by 
assessing their own status. The Mainland-bom children were aware that they were 
relatively deprived personally, and a sense of collective deprivation was also raised 
after participating in the movement. Unable to get a one-way permit, collective 
actions provided the last resort for them to achieve status improvement. Because they 
thought that participating in the right of abode movement, or identifying with the 
collective identity, would help them achieve the objective of family reunion in Hong 
Kong, they then decided to participate in the movement. 
The Mainland-bom children's own social identity help us understand why they 
have chosen such strategy in order to achieve status improvement. They actually 
preferred individual mobility, but when they realized that it would never happen, they 
would join the right of abode movement primarily for the sake of improving their own 
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status. In other words, they identify with the collective identity for their own sake only, 
the fate of the whole group was not that important when they made the decision about 
whether to join the movement or not. 
When they decided to join the right of abode movement, most mainland-bom 
children were trying to confirm their ‘child’ identity, as children are expected to live 
with their parents. To some right of abode seekers, other role-based identities also 
required them to perform other expected roles. But these identities could lose out to 
the 'child' identity because the 'child' identity was more important to the 
Mainland-bom children, and/or because the Mainland-bom children were more 
committed to the ‘child’ identity. The competing identities may not have really lost to 
the ‘child’ identity, but some mainland-bom children were expecting that they would 
be able to perform the other identity-related roles again very soon when they came to 
Hong Kong, In other words, some seekers were not expecting to pay such a high cost 
when they first came to Hong Kong. 
When the Mainland-bom children decided to join the movement, the collective 
identity associated with the movement corresponded to their individual identities. 
Based on their social identity, they thought they could improve their status by joining 
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the right of abode movement, so they were willing to participate. They were also 
willing to participate because joining the right of abode movement could help them 
confirm their ‘child，identity, which was a psychologically central identity to them 
and/or an identity which they were very committed to both cognitively and affectively. 
As suggested by Russell Spears (2001), there are interactions between the individual 
self and collective self. The case of the Mainland-bom children fighting for their right 
of abode in Hong Kong shows that they decided to participate in the movement 
because their role-based identity and social identity were confirmed by participating 
in the right of abode movement and defining themselves as the right of abode seekers. 
Why Some of Them are so Committed? Why Some of Them Want to Quit? 
As long as the Mainland-bom children's individual identities can be confirmed by 
themselves as the right of abode seekers, they would be willing to stay in the 
movement. Other role-based identity can of course compete with the ‘child，identity, 
but due to the experience of living in Hong Kong with their parents, the ‘child’ 
identity could become more important to them and/or they could become more 
committed to the 'child' identity, At the collective level, some mainland-bom children 
have become even more committed to the movement and the collective identity as 
well. 
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However, when the role expected from the 'child, identity changes, they may no 
longer be able to confirm their ‘child’ identity by participating in the movement. For 
example, some informants stated that as children, they could not depend on their 
parents for such a long time. They had to go back to the Mainland to find jobs as they 
could not work legally in Hong Kong. They would then quit the movement because 
the role-based identity and the collective identity were no longer compatible. 
The change in the expected role-based identity of a child was often accompanied 
by a change in the status improvement strategy they espoused. Based on their social 
identity, the Mainland-bom children came up with the best way to improve their status. 
When they no longer felt that means such as demonstrations and sit-ins could help 
them improve their status, they would quit the movement. In other words, their social 
identity could no longer be transformed into the collective identity of the right of 
abode movement. Like those who gave up and went back to the Mainland, the social 
identity of those core members of ‘Sai Wan' was incompatible with the movement's 
collectivity either. Since they thought the DAB could help them, they decided to stop 
participating in movement activities because the DAB did not allow them to join 
demonstrations. 
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The process of building and reinforcing collective identity could also 
influence participation. Sustained interactions with fellow right of abode seekers 
could encourage their commitment to the collective identity as a sense of ‘solidarity, 
and 'collective agency' were developed, while unhappy experiences of interaction 
could lead some of them to participate in the movement less frequently. However, it 
seems that their commitment to the collectivity is not the decisive factor affecting the 
decision of the right of abode seekers to quit or to stay. Although their commitment to 
the collectivity can influence their decisions, the major contributing factor rests on 
whether the collective identity still corresponds to their role-based identity and their 
social identity. 
For those three informants who had already been granted the right of abode, they 
could have already internalized the collective identity, such that the latter has become 
their individual or personal identity, prompting them to keep on participating in the 
movement even though they no longer need to do so to achieve their own status 
improvement. Although ‘identity’ may not be the most useful concept for explaining 
their relatively low-risk sustained participation, it is highly likely that the collective 
identity which developed during participation of the right of abode movement 
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is an element sustaining the right of abode seekers' participation. 
Such findings can also help us understand more about the relationship between 
identity and different forms of social movement participation. For those right of abode 
seekers without an identity card and who participated in high-risk activism, their 
social identity and role-based identity seem to be more influential when they decided 
to join the movement and continued to participate in the movement. To them, the 
movement's collective identity is secondary in importance or even instrumental. This 
means that we should pay more attention to the individual level rather than the 
collective level when explaining high-risk activism of individuals whose personal 
interests hinge on attaining the collective objective of a movement. On the other hand, 
collective level may be more important if we are to explain low-risk activism of 
individuals, like the three informants who had been granted the right of abode, and 
whose personal interests have nothing to do with the success or failure of the 
movement. 
Politics and the Right of Abode Movement 
Like other social movements, the right of abode movement is also a political event, 
therefore we cannot understand the movement thoroughly unless the movement is 
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Studied in terms of the political context. As explained in chapter 3, mainlanders and 
'new immigrants' are not that welcomed in Hong Kong; the alleged 1.67 million 
people projected by the government surveys who would come to Hong Kong from 
mainland China were therefore commonly interpreted as people who would destroy 
Hong Kong. The figure of 1.67 million people suggested by the government actually 
served to define the whole issue as mainly a problem of population pressure, forcing 
the right of abode seekers to challenge the claims made by the government and refute 
common perceptions held by the people in Hong Kong that 'new immigrants' could 
not live in Hong Kong like the local people because they are inferior. 
The right of abode movement was affected by the involvement of the pro-Beijing 
political party DAB in the movement. Even though my informants refused to exclude 
‘Sai Wan', the organization backed by the DAB, from the collectivity they identified, 
some parents and supporters of the movement did strongly criticize the stance of ‘Sai 
Wan' for prohibiting its members from participating in protest activities. The right of 
abode seekers were therefore divided due to an alternative collective identity created 
by'Sai Wan'. 
Individual identity, like collective identity, is influenced by the political context 
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and political actors. For example, the 'concessions' policy affected how individual 
right of abode seekers defined themselves. Many former seekers stopped participating 
in the movement after being granted the right of abode, so the policy did damage the 
strength of the movement. But as revealed in chapter 5, some of the informants' sense 
of injustice actually increased because they were not granted the right of abode like 
those who benefited from the 'concessions' policy. They were therefore able to 
identify another 'outgroup' in order to make sense of their actions to improve their 
disadvantaged status. Despite the fact that the strength of the movement suffered a 
blow after 'concessions', the government's decision to grant concessions also 
provided another motivational factor for the right of abode seekers to continue their 
actions. 
The political context and the government did play a very important role in 
shaping the right of abode movement participants' collective identity and their 
social identity, interactions between movement participants, the state and other 
external actors like the media under the specific political and social contexts is 
therefore obviously a crucial area when studying social movements. 
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Implications 
The findings of this thesis have shown that, understanding the contents of the 
collective, social and role-based identities of the Mainland-bom children and their 
relationships is essential for us to explain their long-term participation in the 
movement. When these three levels of identities correspond to each other, it is more 
likely that people will join and commit themselves to the right of abode movement. 
When joining the movement, a mainland-bom child is simultaneously expressing the 
collective, social and role-based identities. When the collective identity is no longer 
compatible with the individual identity, i.e. the role-based identity does not support 
the collective identity or collective identity is useless for status improvement, it is 
likely for the Mainland-bom children to quit the movement. 
Though lacking in empirical data to support this claim, it is possible for a 
role-based identity to correspond with the movement's collective identity while at the 
same time the individual may think that collective action is no longer the best option 
to achieve status improvement. How such an individual would act in this situation 
cannot be answered in this thesis, but it can be surmised that this individual would 
abandon the role and accept the fate unless he or she is highly committed to the 
role-based identity or considers the role-based identity as extremely central to the self. 
160 
The content of the collective identity is influenced by how the collectivity is 
defined by the outgroups. Because social movement actors want public support, the 
negative identity presented by others should have more influence on the content of the 
collective identity. Social identity theory can explain how individuals become 
identified with the collective identity. Because social identity concerns ‘status，， 
individuals will assess the inequality based on a given situation and decide on an 
appropriate strategy to improve their status. When individuals think 'social change' is 
the only possible strategy to improve their status, they will define themselves as 
members of the movement's collectivity. Even if the contents of both social identity 
and collective identity are compatible, it is not necessary for individuals to participate 
in the movement if the inequality is perceived to be unimportant. Therefore, identity 
theory has to be taken into account. If individuals can perform a central role or a 
committed role-based identity by participating in the movement, they are more likely 
to join the movement. 
The emphasis placed on collective identity by new social movement theorists 
should also be questioned. The right of abode seekers only joined the movement 
mainly because of their perception that they could only achieve their objective 
161 
through collective actions. Their collective identity is actually instrumental and is not 
the major factor prompting them to engage in such high-risk activism. It is therefore 
necessary to pay attention to individual identity(ies) in order to understand and 
explain social movement participation. Whether this applies to other social 
movements may depend on the nature of the specific movement and the content of the 
collective identity of the social movement participants. The findings of this thesis 
suggest that rather than assuming that the collective level is more important and thus 
deserves more attention, more future studies should be done to study how collective 
and individual levels identity interact to affect social movement participation. 
Like other case studies, it is doubtful whether this framework drawing from one 
case only can be used to explain other social movements. For instance, it is highly 
unlikely that a low-status social identity plays a part in the peace movement. However, 
I would suggest that this framework may be helpful for understanding other 
movements that involve a lower-status group, like workers demanding better working 
conditions. 
This thesis has clarified the relationship between individual identity and 
collective identity. They participate because collective identity corresponds to their 
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own social identity and role-based identity. Unlike the existing literature, this thesis 
has shown that the relationship between individual identity and collective identity is 
complicated. Whether a disadvantaged social identity can be transformed into a 
movement's collective identity mainly depends on individuals' political efficacy and 
the possibility of achieving status improvement through other means. The role-based 
identity can be linked with the movement's collective identity if the collectivity 
allows individuals to act according to the relevant identity. Moreover, concepts like 
affective commitment, interactional commitment, cognitive commitment and 
psychological centrality are also useful in explaining why an individual would 
perform a specific role, which in turn influences the individual's participation in 
social movements. As stated in chapter two, I am not claming that the 
resource-mobilization approach and political process approach are irrelevant to our 
understanding of movement participation. Without resources, the right of abode 
seekers would never be able to organize collective actions. The political process, on 
the other hand, could influence how the right of abode seekers assess the situation, 
especially on the best strategy to achieve status improvement. 
In future studies, personal identity may need to be taken into consideration as 
well. An informant of this study actually related her initial participation to her own 
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personal identity of being a person wanting to find opportunities somewhere outside 
her hometown area (14). Incorporating personal identity in the analytical framework 
could help us understand even more about the relationship between individuals and 
the collectivity. 
Identity Politics? 
Although the Mainland-bom children share a common background which is different 
from most local people living in Hong Kong, such differences are often downplayed 
by the former. The Mainland-bom children do not want to be treated as a different 
group, they just want to be treated as 'normal' citizens in Hong Kong, being allowed 
to live in this city with their parents. In other words, fulfilling the objective would 
mean that the differences would cease to exist, and they can assimilate into the Hong 
Kong society. Unlike many identity-based movements which claim 'cultural 
particularity' (Eder, 2003: 64), the right of abode seekers downplayed their differences 
with the local people and Hong Kong. Since the common objective is so crucial to 
them, they could not react to the negative image attached to them by the government 
and the media without considering how it would affect their chance of being granted 
the right of abode. The disadvantaged status, rather than the common identity derived 
from their common background, is the starting point of the movement. Their common 
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identity is therefore secondary in terms of importance probably because they think 
that the local people would be more willing to accept them if the right of abode 
seekers can prove that they can live in Hong Kong just like other people in Hong 
Kong. 
About four thousand right of abode seekers were granted the right to live in 
Hong Kong, most of whom then quitted the movement. This is understandable 
because they no longer shared a common interest with those right of abode seekers yet 
to be granted the identity card. Since they wanted to show that they needed family 
union just like other people in Hong Kong, the right of abode seekers were not willing 
to emphasize the difference between themselves and other people in Hong Kong. 
After being granted the right of abode, these successful claimants then had to move on 
to the next stage of their lives, that is, to live the Hong Kong way of life. It is 
therefore necessary for them to break their ties with the movement community, 
because the right of abode seekers are disliked by many people in Hong Kong. Of 
course, they may not be able to avoid the stereotype attached to the so called ‘new 
immigrants', but as shown in chapter four, the right of abode seekers believed that 
they could disprove such stereotypes by working hard in Hong Kong. In other words, 
they would then choose to improve their status through individual mobility rather than 
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social change and collective actions. 
The departure of most of the successful seekers from the movement shows the 
limitation of the right of abode movement. Focusing solely on the issue of family 
reunion and downplaying cultural differences between the Mainland-bom people and 
people bom in Hong Kong may be useful strategically because they need to show to 
the public and the government that they can live the Hong Kong way of life and will 
not become a burden to the Hong Kong society. However, this merely reinforces the 
dominant discourse in Hong Kong, which judges people's ‘value’ by their 
productivity and their occupation. If identity politics were more developed within the 
movement, probably a counter-culture that questions the basis of the local Hong Kong 
identity and judges people differently can capture public attention, which could turn 
Hong Kong into a more pluralistic society. More importantly, if the difference 
between ‘us，and ‘them’ were emphasized, the ‘normal，Hong Kong way of life would 
be challenged. Successful seekers would then be more willing to sustain their 
participation, the yet- to- be-successful seekers would then receive more support, 
enjoy higher chance of achieving their cause, and even transform the movement into 
one that empowers the new arrivals in Hong Kong. Although the right of abode 
seekers did contest the negative image attached to them, an overly strategy-oriented 
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approach led to the underdevelopment of identity politics, and this in turn has 
contributed to the decreasing momentum of the movement after the announcement of 




Number First joined the movement Granted right Involved in Continued to 
of abode? cases still to be participate or 
decided? preparing to quit? 
1 After re-interpretation No. No. Quit. 
2 After 129 judgment but No. No. Continued, 
before re-interpretation 
3 After 129 judgment but No. No. Continued, 
before re-interpretation 
4 After 129 judgment but Yes. No. Continued, 
before re-interpretation 
5 Before 129 judgment Yes. No. Continued. 
6 After 129 judgment but Yes. No. Continued, 
before re-interpretation 
7 Before 129 ruling No. No. Continued. 
8 After 129 ruling but before No. Yes. Continued, 
re-interpretation 
9 After re-interpretation No. No. Continued. 
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10 After 129 ruling but before No. No. Continued, 
re-interpretation 
11 After 129 ruling but before No. Yes. Continued, 
re-interpretation 
12 After 129 ruling but before No. No. Quit, 
re-interpretation 
13 After 129 ruling but before No. No. Quit, 
re-interpretation 
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